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ULUSLARARASI iMAM-1 RABBANi SEMPOZYUMU PROGRAMI
15 Kasim 2013 Cuma | Halic Kongre Merkezi

® 13:30-14:45 Acilis
Protokol Konusmalari / Opening Speeches

® 14:45-15:45: Acilis Oturumu / Opening Session
Prof. Dr. Siileyman ULUDAG / Uludag Un. ilahiyat Fak. Emekli Ogretim Uyesi
Prof. Dr. Hayrettin KARAMAN / Marmara Un. ilahiyat Fak. Emekli Ogretim Uyesi

16 Kasim 2013 Cumartesi | Baglarbasi Kiiltir Merkezi

® 10:00-11:15: 1. Oturum / 1st Session: imam-1 Rabbani’nin Dénemi ve Hayati
Oturum Baskani / Moderator: Prof. Dr. H. KAmil YILMAZ / Diyanet isleri Baskan Yrd.

Prof. Dr. Ahmet SIMSIRGIL / Marmara Un. Fen Edebiyat Fak.

Imam-1 RabbAani'nin Yasadigi Dénemde Hindistan'in Sosyal, Siyasal ve Dini Durumu ile imam-i
Rabbani'nin Misyonu

Prof. Dr. Necdet TOSUN / Marmara Un. ilahiyat Fak.

Imam-1 Rabbani'nin Hayati

Prof. Dr. Angelo SCARABEL / Ca’Foscari University, Venice, Italy

A Note on Hagiography: Imam Rabbani in the al-Hada’'iq al-Wardiyyah of Shaykh Abd al-Majid
al-Khani (m. 1318/1901) / Menkibe Uzerine Bir Not: Seyh Abdiilmecid Hani'nin el-Hadaiku’l-
verdiyye'sinde imam-1 Rabbani

Prof. Dr. Resat ONGOREN / istanbul Un. ilahiyat Fak.

Imam-1 RabbAani'nin Cevresi: Seyhi Baki Billah ve Pirdasi Taceddin b. Zekeriyya <§Z_=‘
g
11:15-11:30 Ara / Break §m>
® 11:30-12:30: 2. Oturum / 2nd Session: imam-1 Rabbani’nin Eserleri Jg
Oturum Baskani / Moderator: Prof. Dr. Mustafa ASKAR / Ankara Un. ilahiyat Fak. — —
o []
Prof. Dr. Ramazan AYVALLI / Marmara Un. ilahiyat Fak. =
Imam-1 RabbAani’nin isbatu'n-Niibiivve'sinin Te'lif Sebebi ve Mahiyeti Hakkinda Bir Miitalaa §‘§
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Prof. Dr. Arif NAUSHAHI / Government Gordon College, Islamabad, Pakistan
Necessity of a New Critic Edition of Maktubat-i Imam Rabbani / Mekt(ibat-1 imdm-1 Rabbani'nin
Tahkikli Yeni Nesrine Olan ihtiyac

Dr. Abdurrahman MEMIS / Arastirmaci Yazar
Mistakimzade Sadeddin Siileyman Efendi ve Mektlbat Terciimesi

Miifit YOKSEL / Arastirmaci Yazar
imam-1 Rabbani'nin Mebde ve Mead isimli Eseri

12:30-14:00 Ara / Break

® 14:00-15:15: 3. Oturum / 3rd Session: imam-1 Rabbani’nin Dini Diisiinceleri
Oturum Baskani / Moderator: Doc. Dr. Safi ARPAGUS / Marmara Un. ilahiyat Fak.
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Prof. Dr. Abdiilhakim YUCE / Celal Bayar Un. ilahiyat Fak.
Siinnetin ihya Edicisi Olarak imam-1 Rabbant

Prof. Dr. Demetrio GIORDANI / University of Modena and Reggio Emilia, Italy
The Essential Necessity of the Law (iltizam-i shari"at) according to Shaykh Ahmad Sirhindi’s Te-
achings/ Seyh Ahmed Sirhindi'nin Ogretilerinde Seriata Baglanmak

Prof. Dr. Omer CELIK / Marmara Un. ilahiyat Fak.
Imam-1 Rabbani'nin Kur'an Ayetlerini Anlamasi ve Yorumlamasi

Prof. Dr. Siileyman DERIN / Marmara Un. ilahiyat Fak.
Imam-1 Rabbani'nin Kur'an ve Siinnete Dayali Tasavvuf Anlayisi

15:15-15:30 Ara ve ikindi Namazi / Break and Asr Prayer

15:30-17:00: 4. Oturum / 4th Session: imam-1 Rabbani nin Tasavvufi Diisiinceleri
Oturum Baskani / Moderator: Prof. Dr. Mustafa TAHRALI / Marmara Un. ilahiyat Fak. Emekli Ogretim Uyesi

Prof. Dr. Arthur F. BUEHLER / University of Victoria, Wellington, New Zealand
Meta-principles of Sufism: What can we learn from Ahmad Sirhindi’s Maktubat? /
Tasavvufun Temel Prensipleri: Ahmed Sirhindi'nin Mekt{bat'indan Bu Konuda Neler Ogrenebiliriz?

Doc. Dr. Dilaver SELVi / Kastamonu Un. ilahiyat Fak.
Mekt(ibat-1 Rabbani'de Tanimlanan irsad Kutbunun RicAlii'l-Gayb Hiyerarsisi icindeki Yeri



Prof. Dr. Muhammad Igbal MUJADDIDI / Islamia College, Lahore, Pakistan (Retiret)
Imam-i-Rabbani’'s Concept of Wahdat-ul-Shuhud and its Impact on Sufism /
Imam-1 RabbAani'nin Vahdet-i Suhld Diisiincesi ve Bunun Tasavvuftaki Etkisi

Prof. Dr. Ekrem Bugra EKINCi / Marmara Un. Hukuk Fakiiltesi
Imam-1 Rabbani'nin Tecdid Anlayisi ve Miiceddidligi

Doc. Dr. Ekrem DEMIRLI / istanbul Un. ilahiyat Fak
Vahdet-i Viic(d ve Vahdet-i Suh(d Meselesini Anlamak

17 Kasim 2013 Pazar | Baglarbasi Kiiltir Merkezi

10:00-11:00: 5. Oturum / 5th Session: imam-1 Rabbant nin ilmi Goriisleri
Oturum Baskani / Moderator: Prof. Dr. Ramazan MUSLU

Ahmet Hamdi YILDIRIM / Arastirmaci Yazar
Imam-1 Rabbani'nin Mektuplarindaki Fikhi Goriisleri

Talha Hakan ALP / Arastirmaci Yazar
Imam-1 Rabbani'nin Keldmfi Gériisleri
Mahmut EREN / Arastirmaci Yazar

Mekt(bat-1 imam-1 Rabbani'nin Genel Muhtevasi

Nimetullah ARVAS / Van Muftisi
Imam-1 Rabbani'nin Uzerinde Durdugu iki Onemli Husus: ihlas ve Peygambere Tabiiyyet

Yacoub DOUKOURE / Arastirmaci Yazar, Mali
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Dr. Necdet YILMAZ / Arastirmaci Yazar
Anadolu’da Bir Miceddidi Mensubunun Eseri: Naimullah Behraici'nin Ma’'mulat-i1 Mazhariyye'si-
nin Turkce Tercimesi

12: 30-14:00: Ara / Break

® 14:00-15:15: 7. Oturum / 7th Session: imam-1 Rabbani’nin Anadolu Disindaki Tesirleri
Oturum Baskani / Moderator: Prof. Dr. Mehmet Emin AY / Bursa Miiftisi

Prof. Dr. Ghulam MOEEN UD DIN / Punjab University, Lahore, Pakistan
Influence of Imam-i Rabbani on Allama Muhammad Igbal / imam-i Rabbani’nin Allame Muham-
med ikbal Uzerindeki Tesiri

Prof. Dr. Metin IZETI / Tetova/Kalkandelen Universitesi, Makedonya
Balkanlar'da Naksbendilik ve imam-1 Rabbani'nin Te'sirleri

Doc. Dr. Sayfiddin RAFIDDINOV / Ozbekistan Fenler Akademisi, Taskent, Ozbekistan

Imam-1 Rabbani'nin Orta Asya'ya Etkisi: Musa Han Dehbidi Ornegi

Dr. Tayyeb Sajjad ASGHAR / Aligarh Muslim University, India

Shaikh Mujaddid-i Alf-i Sani: A Survey of Works in India / Seyh Miceddid-i ELlf-i S&ni: Hindis-
tan'daki Eserler Hakkinda Bir Arastirma

Erdal CIFTCI / Arastirmaci Yazar
Imam-1 Rabbani Tiirbesi'nin Restorasyon Calismalari

15:15-15:30 Ara ve ikindi Namazi / Break and Asr Prayer
® 15:30-16:30: Degerlendirme ve Kapanis Oturumu / Closing Remarks

Oturum Baskani / Moderator: Prof. Dr. irfan GUNDUZ / Marmara Un. ilahiyat Fak. Emekli Ogretim
Uyesi
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imam-1 Rabbani’nin Yasadigi Dénemde Hindistan’in Sosyal, Siyasal ve Dini Durumu ile
imam-1 Rabbani’nin Misyonu

Ahmet SIMSIRGIL

Prof. Dr., Marmara Universitesi Fen Edebiyat Fakiltesi

imam- Rabbani, XVII. yiizyilda yasamis, Hindistan ve Islaim diinyasimin énde gelen sahsiyetlerin-
den biridir. Gok iyi bir medrese egitimi almigtir. Ailesi de dahil olmak tizere tam bir tasavvufi gev-

rede yetismis ddeta tasavvuf kiltiird ile yogrulmustur.

Diger taraftan Imam-1 Rabbani’nin yasadig1 cevre ve dénem, dini fikir tartismalarinin en yogun
olarak yasandig1 bir devredir. Ozellikle Ekber Sah’in dini sahadaki faaliyetleri Islam diinyasini de-
rinden etkilemistir. Imam-1 Rabbani de yasadig1 cagin bu sikintilarina duyarsiz kalmamis, dmriiniin
biiyiik bir kismin1 miicddeleler igerisinde gegirmistir. Bu devrede yaptig: siyaset, dénemin Miisli-

manlarina oldugu kadar sonraki asirlara da 1s1k tutacak méahiyettedir.

Bu makalede Imam-1 Rabbani déneminde siyasi yapmin yani sira onun bid’at firkalarina kars: mii-
cadelesi, bu miicadelenin prensipleri, devlet bagkanlarina bakis1 ve devlet adamlarina kars1 nasil

bir irsad metodu uygulanacagina dair goriigleri ortaya konulacaktir.

The Social, Political and Religious Position of India during Imam Rabbani’s Era and
Imam Rabbani’s Mission

Imam Rabbani is one of the leading personalities of India and the Muslim world during the seven-
teenth century. Having received a very grounded madrasa education, he and his family included
were raised in a complete Sufi milieu and were kneaded, so to speak, with the culture of Sufism.

From another standpoint, the environment and era in which Imam Rabbani lived is one wherein de-
bates of religious ideas were experienced most keenly. Most particularly, the activities of Akbar Shah on
the religious arena had a deep effect on the Muslim world. Imam Rabbani did not remain indifferent to
these difficulties of his age and spent the greater part of his life in struggle. His politics during this era
possess the capacity to shed light on the Muslims in successive centuries as much as those of his age.

This paper will present Imam Rabbani’s struggle against the bid’a factions in addition to the politi-
cal structure of his day, the principles of this struggle, his approach to heads of state and his views
concerning the method of guidance to be used for statesmen.
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imam-1 Rabbani’nin Hayati

Necdet TOSUN

Prof. Dr., Marmara Universitesi ilahiyat Fakiltesi

“Imam-1 Rabbani” ve “Miiceddid-i Elf-i Sani” lakaplariyla anilan Ahmed b. Abdiilehad Sirhindi, XVIL.
ylizyilda Hindistan’da yasamis olan bir alim ve sifidir. Hicri 971 (m. 1564) senesinde Hindistan'in
Sirhind sehrinde dogan imam-1 Rabbani Ahmed Sirhindi, babasindan ve diger baz1 alimlerden
hem dinf ilimler okudu hem de tasavvuf yolunda ilerledi. Babasindan tasavvuf yolunda icazet al-
mis olmasina ragmen, Naksbendi seyhi Baki Billah’a baglanip ondan da tasavvufl egitim ve icdzet
aldi. Geng yaginda Hindistan’in o zamanki bagkenti Agra’ya gidip devrin yoneticilerine reddiye
mahiyetinde Isndtii'n-niibiivve ve Redd-i Revdfiz gibi eserlerini kaleme alan Imam- Rabbani’nin
Islami ilkeleri savunma konusunda cesur bir karaktere sahip oldugu anlasiimaktadir. Sonraki haya-
tinda kaleme aldig1 mektuplarinda da bu mizaci ve tsliibu gorilmektedir.

1619 yihinda Hindistan padisah1 Cihangir, imam-1 Rabbani’nin miiridlerinin gogalmasindan endise
ederek onu bazi bahaneler ileri siirmek sfiretiyle hapsettirmis ise de, Imam-1 Rabbani dogru bildigi
yoldan ayrilmamis ve Kur’an-Siinnet gizgisinde bir islam ve tasavvuf anlayisini yerlestirmek igin
miicidelesine devam etmigtir. Hindistan’da sayica azinlik durumunda olan Miisliimanlarin giig-
lenmesi ve Hindu kiiltlirtinlin tesirinden uzaklasip bid’atlerden arinmasi igin galismigtir. 1624’te
Hindistan'in Sirhind sehrinde vefat eden Imam-1 Rabbani, kaleme aldig1 eserlerle hem énemli bir
ihya ve tecdid hareketini baglatmig, hem de tasavvufun kesfe dayali derin irfani konularini sistema-
tik bir gekilde anlatarak tasavvuf kiiltiirtine 6nemli katkilar saglamigtir.

Imam Rabbani’s Life

Known with the titles ‘Tmam Rabbani’ and ‘Mujaddid Alf Thani’, Ahmad b. ‘Abd al-Ahad Sirhindi
is a scholar and Sufi who lived in India during the seventeenth century. Born in the Indian city
of Sirhind in 951 Hijri (1564 CE), Imam Rabbani Ahmad Sirhindi both received instruction the
religious sciences from his father and other scholars, while at the same time advancing on the
Sufi path. Despite having received ijaza from his father in the Sufi path, he became affiliated with
Nagshbandi shaykh Baqi Billah, educated and given authorisation to teach from him also. Going to
Agra the Indian capital at the time at a young age, Imam Rabbani authored such works as the Isnat
al-Nubuwwa and Radd-i rawafiz, as refutations to the rulers of the day. It can thus be understood



that he was unflinching in defending the principles of Islam. This temperament and style is also
visible in the letters he penned later in life.

Even if, in 1619 the Indian Emperor Jahangir had Imam Rabbani imprisoned, making various ex-
cuses for fear of the increasing number of his disciples, Imam Rabbani did not abandon the path
he saw to be right and continued his struggle to establish an understanding of Islam and Sufism in
line with the Qur’an and Sunna. He strove for the strengthening of the Muslim minority in India,
their pulling away from the influence of Indian culture and their being purged of innovations in
religion (bid’a). Passing away in Sirhind in 1624, Imam Rabbani pioneered an important movement
of revival and renewal with his works and made significant contributions to Sufi culture by means
of systematic expounding of Sufism’s deep, discovery-based matters pertaining to intimate knowl-
edge.
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Menkibe Uzerine Bir Not: Seyh Abdiilmecid Hani’nin el-Hadaikii’l-verdiyye’sinde
imam-1 Rabbani

Angelo SCARABEL

Prof. Dr., Ca’Foscari University, Venice, Italy

Seyh Abdiilmecid el-Hani es-Safii XIX. asir Suriye’sinde Naksbendi Miiceddidiyye seyhlerindendi.
el-Hadaikii’l-verdiyye adl eseri ilim adamlar: arasinda XIX. asir Anadolu ve Suriye’si tarikatlar ta-
rihi konusunda tarihsel bir kaynak olarak taninan meghur bir eserdir. Bu eser ayni zamanda bag-
langicindan kendi zamanina kadarki Nakgbendi seyhlerinin kisa biyografilerinin koleksiyonudur.
Bu biyografiler aslinda igerisinde her bir seyhin kendilerine “hayat verdigi” tasavvufi doktrinlerin
birer yansimasinin oldugu birer menakibnamedir. Bu bakis acisindan bizim bu menakibnamelerde
gordiigiimiiz deyimler ve ibareler anlam yoksunu kaliplagmig birer yargi olmaktan ziydde méanevi
bir mesajin ayrilmaz bir parcasidirlar. Bu makale bu konuyu ele alacak olan bir makale olacaktir.

A note on Hagiography: Imam Rabbani in the al-Hada’iq al-Wardiyyah of Sayh Abd al
Majid al-Hani (m. 1318/1901)

Sayh Abd al-Majid al-Khani ash-Shafi’i was a Shaykh of the Nagsbandiyya Mujaddidiyya in nine-
teenth century Syria. His work, al-Hada’iq al-Wardiyyah is well known among the scholars, as a
historical source for the history of the tariga in nineteenth century Anatolia and Syria. This book is
also a collection of short biographies of the Shuyukh Nagshbandi, from the beginning till his time.
These biographies are in fact hagiographies, in which each personality is the reflection of the Sufi
doctrines he “incarnates”. From this point of view, far from being mere stereotypes devoid of mean-
ings, the formulae and expressions we find in these hagiographies are an integral part of a spiritual
message. This paper will be an essay on this issue.
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imam-1 Rabbani’nin Cevresi: Seyhi Baki Billah ve Pirdasi Taceddin b. Zekeriyya

Resat ONGOREN

Prof. Dr., istanbul Universitesi ilahiyat Fakultesi

imam- Rabbani gibi Baki Billah’tan hilafet alan Taceddin b. Zekeriyya ile birlikte Naksbendiyye
tarikatinda Taciyye kolu meydana gelmis ve bu kol Hicaz bélgesinde etkili olmustur. Seyh Taceddin
tasavvuf egitimini baslangigta Uveysi olarak gergeklestirmis, Naksbendiyye’den énce daha baska
tarikatlardan da icazet almistir. Irsad faaliyetine basladiktan sonra miiridlerin mesrebini dikkate
alarak onlar hilafet aldig1 tarikatlarin her hangi birinin ustliine gore egittigi, ayrica cin taifesinden
de miiridlerinin oldugu nakledilmektedir. Ote yandan Mekke’de kurdugu tekkesinde bir yandan
Naksbendi zikri yaptirirken diger yandan Muhyiddin Ibnii’l-Arabi'nin Fustisti’l-hikem’ini okuttugu
belirtilmektedir.

Bu tebligde Taceddin b. Zekeriyya'nin yetismesi ve tasavvufi faaliyetleri baglaminda “Uveysilik ve
Hizir (a.s.) ile bulusma”, “Birden fazla tarikattan hilafet alma”, “Miridleri farkl tarikatlarin usulle-
rine gore egitme”, “Bir Naksbendi seyhi olarak imam-1 Rabbani déneminde Ibnii’l-Arabi'nin gériis-
lerini yayma” gibi konular tasavvuf bakis agisiyla degerlendirilecek, ayrica Mekke merkezli Hicaz
bélgesinde tasavvufi yapilanmanin méahiyeti ortaya konulacaktir.

Imam Rabbani’s Shaykh Baqi Billah and Fellow Pir Taj al-Din ibn Zakariya’s Approach
to Sufism

With Taj al-Din ibn Zakariya, who received vicegerency (khilafah) from Bagqi Billah like Imam Rab-
bani, the Tajiyya sub-branch of the Nagshbandiyya order emerged and this sub-branch was influ-
ential in the Hijaz region. Shaykh Taj al-Din initiated his Sufi education through the Uwaysi type of
‘spiritual transmission’ and received ijaza from other Sufi orders prior to the Nagshbandiyya. It is
also reported that after having commenced his teaching he trained his disciples in accordance with
the particular initiatory tradition of their own Sufi order and that he even had disciples from the
company of the jinn. In the meantime, it is also recorded that whilst conducting Nagshbandi dhikr
in the Sufi lodge he established in Makka on the one hand, he simultaneously instructed in Muhy
al-Din ibn al-’Arabi’s Fusus al-Hikam on the other.
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In this paper, issues such as Taj al-Din ibn Zakariya’s “encounter with the Uwaysi tradition and with

” o«

Al-Khidr,” “receiving vicegerency from more than one Sufi order,” “educating his disciples in accor-
dance with the initiatory traditions of diverse Sufi orders” and “spreading the views of Ibn ‘Arabi
in the era of Imam Rabbani as a Naqshbandi shaykh,” within the context of his education and trai-
ning, as well as his Sufi activities, will be assessed. Moreover, the nature of the Makka-centred Sufi

formation in the Hijaz region will also be presented.
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“imam-1 Rabbani’nin isbatu’n-Niibiivve’sinin Te’lif Sebebi ve Mahiyeti Hakkinda Bir
Miitalaa”
Ramazan AYVALLI

Prof. Dr., Marmara Universitesi ilahiyat Fakiltesi

Bizim tebligimizde mevzii-i bahis edecegimiz Ishatu’n-niibiivve kitabiin, Ekber Sah’in “Din-i {1ahi”
adiyla ortaya attig1 begeri dine bir reddiye olmak iizere yazilmis oldugu kayithdir.

Bu tebligimizi, alt1 ana baglik halinde takdim etmek istiyoruz:

Ebii’l-Feth Celaleddin Muhammed Ekber Sah’in kimligi,

Ekber Sah’in yasadigi donem ve cografya,

Ekber Sah’in ortaya attig1 “Din-i ilahi"nin bazi eséslar1 ve miintesiplerinin bulunup bulunmadig,

ImAm- Rabbani Miiceddid-i Elf-i Sdni Ahmed Fartki Serhendi/Sirhindi’'nin ilmji sahsiyeti,

A

fmam- Rabbani’nin “Din-i {lahi”ye reddiye olarak yazdigi Ishbdtu’n-Niibiivve isimli kitdbinin
mahiyeti,

6. Netice.

A Consideration of Imam Rabbani’s Isbat al-Nubuwwa: Purpose and Composition
It has been documented that the work Isbat al-Nubuwwa, which will be discussed in this paper, was
written as a refutation of the ‘Din-i Ilahi’ religion established by Akbar Shah.

This paper will be presented under six main headings:

The personality of Abu al-Fath Jalal al-Din Muhammad Akbar Shah;

The era and geographical region in which Akbar Shah lived;

Some principles of the ‘Din-i llahi’ Akbar Shah established and whether or not it had followers;
Mujaddid Alf Thani Imam Rabbani Ahmad Faruqi Serhendi/Sirhindi’s Scholarly Personality;

The make-up of the Isbat al-Nubuwwa Imam Rabbani authored as a refutation to ‘Din-i Ilahi’; and

I o

Conclusion.
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Mektlibat-1 imam-1 Rabbani’nin Tahkikli Yeni Nesrine Olan ihtiya¢
Arif NAUSHAHI

Prof., Government Gordon College, Islamabad, Pakistan

ikincibin yilin miiceddidi olarak bilinen Seyh imam-1 Rabbani Ahmed Sirhindi’nin (971-1034h/1564-
1624) Farsga mektuplar: onun tig farkli miiridi tarafindan g cilt hdlinde derlenmigtir. Bu derleme
Mekttibat-1 Imdm-1 Rabbdni olarak bilinmektedir. Mektiibat, Alt Kita, Afganistan, Tirkiye, Orta
Asya ve Fars dilinin ve Nakgbendi tarikatinin etkisinin oldugu her yerdeki tasavvufi gevrelerde gok
popliler ve saygideger bir kitaptir.

Mektibat'in matbaa sonrasi donemlere ait pek gok baskisin1 buldugumuz gibi matbaa 6ncesi do-
nemlere ait de ylizlerce el yazmas1 niishasina sahibiz. Mektiibdt'in en 6nde gelen niishasi Hin-
distanli Misliman dlim Noor Ahmad Amritsari (d. 1348 h/1930) tarafindan nesredilen ve ilk kez
1327-34h arasinda Amritsar, Hindistan’da basilan niishasidir. Bu baski daha sonra defalarca birgok
ulkede tekrar basilmistir. Bundan sonra elimizde baska baskilar olmus olsa da Noor Ahmad niisha-
sina kiyasla bunlar kritik ve tatmin edici baskilar degildir.

Bu tebligde sunlar1 yapmaya galisacagim:

1. Mektibat'in bazi nadir el yazmasi niishalarini ve onun yeni bir edisyon kritigi igin faydal olabi-
lecek niishalar: tanitmak,

2. Yeni bir edisyon kritigi hazirlama plani. Onerilen bu edisyon, tiim talepleri ve modern nesir ve

baski teknikleri ile ayni1 zamanda modern ilim diinyasinin ihtiyaglarini karsilamalidir.

Necessity of a New Critic Edition Of Maktubat-i Imam Rabbani

Collection of Persian letters of Imam Rabbani Shaykh Ahmad Sirhindi known as Mujaddid Alf
Thani (971-1034/1564-1624) has been compiled in three volumes by his three different murids. This
collection is known as Maktubat-i Imam Rabbani. The Maktubat is very popular and respectable
book among mystic circles of Subcontinent, Afghanistan, Turkey and Central Asia and where ever
the influence of Persian language and Nagshbandi order exists.

In pre-printing era we find hundreds of handwritten copies of Maktubat as well as in post printing
era we also have many editions of this book. The most prominent edition of Maktubat was edited
by Noor Ahmad Amritsari (d. 1348/1930) an Indian Muslim scholar, which was first published in



Amritsar, India during 1327-34h. This edition has been reprinted in many countries repeatedly.
After that we have also some editions but compare to Noor Ahmad, these editions are not critic and
satisfactory.

In this article I will try to:

1. Introduce some rare manuscripts of Maktubat and editions which can be useful for a new critic
edition of Maktubat.

2. Scheme of preparing the new critic edition. This purposed edition should meet all demands and
needs of modern techniques of editing and printings as well as modern scholarship.
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Miistakimzade Sadeddin Siileyman ve Mektiibat Terciimesi

Abdurrahman MEMIS
Dr., Uskiidar Kandilli Kiz Anadolu Lisesi Mudri

Miiceddidiyye tarikati, Naksbendiyye tarikatinin 6nemli bir stibesidir. imam-1 Rabbani’ye atfen ani-
lan tarikat 6nceleri Hindistan bélgesinde kabul gérmiis iken sonraki siiregte Anadolu topraklarin-
da da yayilma imkani bulmusgtur.

Tarikatin Anadolu’da intisdr1 noktasinda 6nemli gsahsiyetlerden olan Muhammed Ma’sim’un
halifesi Muhammed Murad Buhari (6. 1141/1729) 1681-1686 yillar1 arasinda Istanbul’da bulunmus
ve sultanin tevecciihiinii kazanmisgtir. Bu galismalar sonucunda Seyhiilislam Feyzullah Efendi bas-
ta olmak tizere birgok alim kendisi vasitasiyla Miiceddidiyye (Naksbendiyye) tarikatina intiséb et-
mistir.

imam- Rabbani’ye baglanan diger bir silsile igerisinde yer alan Muhammed Ma’siim’un halifesi
Seyh Ahmed Ciiryani Carullah’a (6. 1119/1707) gok sayida Osmanl biirokrati miintesibdir.

Anadolu’da Miiceddidiligi yayan sahsiyetlerden biri de Mehmed Emin Tokadi (6. 1158/1745)'nin
halifesi olan Miistakimzéade Siileyman Sadeddin Efendi (6. 1202/1788)’dir.

Miistakimzade Siileyman Sadeddin Efendi hocast Mehmet Emin Tokadi hazretlerinin vefatindan
sonra ilmi galismalarina devam ederek birgok eser kaleme almigtir. Mektiibat-1 Imam-1 Rabbani’yi
ve Mektiibdt-1 Ma’siimi’yi iicer cilt halinde Osmanh Tiirkgesine terciime etmistir. Mektiibdt, Islam
diinyasinda yazilan eserler arasinda kendine has 6zellikleri olan benzeri bulunmayacak derecede
kiymetli bir eserdir.

Mustakimzade Sa’deddin Suleyman and the Translation of the Maktubat

The Mujaddidiyya tariga or Sufi order is an important branch of the Nagshbandiyya order. While
the Sufi order ascribed to Imam Rabbani initially gained acceptance in the Indian region, it later
found the opportunity to spread in Anatolia.

Muhammad Murad Bukhari (d. 1141/1729), the successor of Muhammad Ma’sum, one of the key
personalities in relation to the dissemination of the Sufi order in Anatolia, resided in Istanbul be-
tween the years 1681-1686 and earned the regard of the Sultan. As a result of these efforts, many



scholars became affiliated with the Nagshbandiyya Sufi order - Seyhiilislam Feyzullah Efendi first
and foremost - through his agency.

In another spiritual chain connected to Imam Rabbani, a large number of Ottoman bureaucrats
were followers of Muhammad Ma’sum’s successor Shaykh Ahmad Juryani Jarullah (d. 1119/1707).

One of the figures spreading the Mujaddidiyya order in Anatolia was Mustakimzade Sa’deddin
Suleyman (d. 1202/1788), deputy of Mehmed Emin Tokadi (d. 1158/1745).

Continuing his academic pursuits following the death of his spiritual guide Mehmet Emin Tokadji,
Mustakimzade Sa’deddin Suleyman Efendi penned a great many works. He translated the Maktu-
bat-i-Imam Rabbani and Maktubat-i Ma’sumi into Ottoman Turkish, each in three volumes. Unique
among texts written in the Muslim world in many ways, the Maktubat is an unparalleled work.
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imam-1 Rabbani’nin Mebde ve Me’ad Adli Eseri

Mufit YUKSEL

Arastirmaci-Yazar

Naksgbendilik’te énemli bir dénlim noktasi olarak kabul edilen Miiceddidiye kolunun kurucu-
su Imam- Rabbani Ahmed Sirhindi (971/1564-1034/1624) ilimdeki viis’ati, miiceddid kisiligi ve
manevi mertebesi ile tasavvuf tarihinde biiyiik bir iz birakmis, ¢ok sayida halife yetistirmis, o do-
nemden itibaren Naksbendilikte ana bir sube/akim héline gelmistir. Unlii iig ciltlik Mektiibat' indan
bagka geride yiizyillardir etkisini stirdiiren telif eserler de birakmigtir.

Bunlardan biri “seyr u stiliik”u, “Tasavvuftaki makam ve mertebeler”i; “Tecelliyat1 Ef’'al ve Sifat”,
“Tevhid’in sirr1”, “Kur’an’in, Ka’be’nin ve Hz. Restl- Ekrem’in (s.a.) hakikati”, “Irsad’ta adab ve
erkdnin esaslari’na ve keldma iligkin baz1 konular isledigi Mebde’ ve Medd adli eseridir. 61 parga-
dan olusan bu eser, Imam-1 Rabbani'nin gesitli zamanlarda yazdiklarindan, heniiz kendisi hayatta
iken miiridlerinden Muhammed Siddik Bedahsi Kismi (6. 1050/1640) tarafindan bir araya getirile-
rek, 1019/1610’da derlenip olusturulmustur. Mektiibat'in hiilasasi olarak kabul edilen bu eser, “Seyr
u stiltik ve mertebeleri/makamlar1” bagta olmak iizere tasavvuf ve tarikattaki birgok temel noktaya,
esasa degindigi icin son derece 6nem arz etmektedir. Farsga kaleme alinmis olan bu eser, Osmanlh
Tirkgesi, Arapga, Urduca vs. dillere gevrilmistir. Glintim{iiz Tiirkgesi ile gevirisi ise Prof. Dr. Necdet
Tosun tarafindan diger iki risale ile birlikte gergeklestirilip nesredilmistir.

Bu tebligde Mebde’ ve Mead, diger bazi temel tasavvuf kaynaklar ile kargilagtirilarak tanitilacak,
ayrica eserin yazma niishalari, serhleri ve terciimeleri de ele alinacaktir.

Imam Rabbani’s Work: Mabda wa Maad

Founder of the Mujaddidiyya Sufi order which is considered an important turning point in the
Nagshbandiyya, Imam Rabbani Ahmad Sirhindi (971/1564-1034/1624) left an indelible mark on the
history of Sufism with his extensive knowledge, mujaddid personality and spiritual rank, raised a
great number of successors and from that time onwards, his Mujaddidiyya became a main branch
and current within the Nagshbandiyya Sufi order. In addition to his famous three-volumeMaktubat,
he has left behind other works that have maintained their influence for centuries.



One of these is his Mabda wa Ma’ad, wherein he discusses such matters as spiritual journeying,
spiritual states and stations in Sufism, manifestations of the Divine acts and attributes, the mystery
of Divine Unity, the essentials of propriety and method in guiding others, as well as theological
matters. Consisting of sixty-one parts, this work is made up of Imam Rabbani’s writings at differ-
ent times, compiled by his student Muhammad Siddiq al-Badakhshi Kishmi (d. 1050/1640) while
he was still alive in the year 1019/1610. Due to the fact that this work, considered the synopsis of
the Maktubat, touches upon a great number of key issues pertaining to Sufism and Sufi orders - spir-
itual journeying (sayr suluk) and spiritual states and stations (hal and maqam) first and foremost - it
assumes utmost importance. Written in Persian, this work has been translated into Ottoman Turk-
ish, Arabic, Urdu among other languages. Its translation into modern Turkish, has been published
by Professor Necdet Tosun, along with the two other treatises.

In this paper, the work Mabda wa Ma’ad will be presented in comparison with other key Sufi sourc-
es. Its manuscripts, annotations and translations will also be examined.
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Siinnetin ihya Edicisi Olarak imam-1 Rabbani

Abdulhakim YUCE

Prof. Dr., Celal Bayar Universitesi ilahiyat Fakiiltesi

imam- Rabbani s6z konusu oldugunda, hayati, sahsiyeti, diisiinceleri ve miicAdelesini 6zetleyen su
climleler 4deta pes pese siralanir: Miiceddid-i Elf<i Sani, Muhyi’s-stinne, Seriatla Tarikati Cemeden
muhakkik... Bu ifadeler, dinin iki ana temelinden ikincisi olan siinnetin hem énemine, hem Imam-1
Rabbéani'nin yasadig: cagda siinnetin ne kadar ¢ok hirpalandigina, hem de onun bu konudaki ba-
sarisina isaret etmektedir. Te'yidu Ehli’s-siinne ve Isbatii’n-niibiivve adlariyla yazdigi miistakil iki
eserinin yan1 sira, birgok mektubunda da bu konulara deginmektedir. Mesela 266. mektupta Ehl-i
siinnet itikadini genis bir sekilde iglemektedir. Tevhid, ibadet, bid’at, sahabe, namaz vb. konulara
dair mektuplar1 ve kendine has baz1 goriigleri stinneti ihya meselesini gergeveleyen temel konular
olarak ele alinabilir.

Imam Rabbani as the Reviver of the Sunna

When Imam Rabbani is the subject of discussion, the following statements summarising his life,
person, thoughts and struggle are enumerated: Mujaddid al-Alf al-Thani (Renewer of the Second
Millennium), Muhyi al-Sunna (Reviver of the Sunna), the Muhaqqiq (Verifier) who has brought to-
gether the Shari’a and Tariga... These statements demonstrate the importance of the Sunna, the
second of the primary sources of Islam, and the extent to which the Sunna was buffeted about in
the era in which Imam Rabbani lived, as well as his success in this regard. In addition to the two
separate monographs Ta’yid-i Ahl al-Sunna and Isbat al-Nubuwwa, he touches upon these subjects
in a great many of his letters. For instance, he expounds Ahl al-Sunna belief at length in his 266th
letter. His letters and specific views pertaining to Divine Oneness and Unity, innovation in religion,
the Companions, the prescribed prayer and the like, can be examined as the key elements forming
the framework of the matter of reviving the Sunna.



Seyh Ahmed Sirhindi’nin Ogretilerinde Seriata Baglanmak

Demetrio GIORDANI
Prof. Dr., University of Modena and Reggio Emilia, Italy

Seyh Ahmed Sirhindi’nin 6gretileri kendisinin de Hindistan’daki en 6nde gelen temsilcilerinden
biri oldugu Naksbendi ekolii geleneginde koklesmistir. Bu belki de manevi tecriibe baglaminda
geleneksel kurallara ¢ok siki bir sekilde ridyet etmenin gerekliligini vurgulamak stiretiyle hukukun
(seriatin) dnceligini en kuvvetli sekilde vurgulayan ekoldiir. Naksbendi tarikati iistadlarinin 6gre-
tilerindeki en yaygin temalardan biri seriata (iltizdm-1 seria) ve Nebevi siinnete baghilhigin (ittiba-i
stinnet) gerekliligidir. Sirhindi'nin 6gretilerine gore herhangi bir sekildeki manevi tecriibe seriatin
sinirlar: igerisinde olmak zorundadir, zira birgok stifinin iddia ettiklerinin aksine “Yol” (Tarikat)
ve “asil gergek” (Hakikat) serfatin hizmetkarlaridirlar, bunun tersi s6z konusu olamaz. Tasavvufun
sadece tek bir alan1 vardir: Allah’a teslimiyet (Islam), iman ve en giizel sekilde davranmanin (ihsan)
toplamina esit olan seriat. Bu miiceddidin 6gretilerinde Hukuk konseptinin nasil formel yoniiniin

otesinde gok daha derin bir anlami oldugunu géstermektedir.

The essential necessity of the law (iltizam-i shari’at) according to Shaykh Ahmad
Sirhindi’s teachings

Shaykh Ahmad Sirhindi’s teachings are fully rooted in the tradition of the Nagshbandi School, of
which he was the most senior representative in India. This school is perhaps the one that has most
strongly emphasized the priority of the law in the context of spiritual experience, by enhancing
rigorous observance of traditional rules. One of the most common themes in the teaching of the
masters of the Nagshbandi Order is the essential necessity of the law (iltizam al-shari’a), and con-
forming oneself to the prophetic tradition (ittiba’ al-sunna). According to Sirhindi’s teachings, any
form of spiritual experience must fall within the boundaries of the law, since, contrary to what is
claimed by many Sufis, the “Way” (tariqa) and the Essential Reality (hagiqat) are the maidservants
of the law, and not vice versa. Sufism has only one domain: the shari’a, which is equal to the sum
of submitting to God (Islam), faith (Iman), and behaving in a beautiful manner (Ihsan). This shows
how, in the teachings of the Mujaddid, the concept of Law has a much deeper meaning than its mere
formal aspect.
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Imam-1 Rabban’nin Kur’an Ayetlerini Anlamasi ve Yorumlamasi

Omer CELIK

Prof. Dr., Marmara Universitesi ilahiyat Fakiltesi

Meshur [slam alimi ve mutasavvifi Imadm- Rabbani (k.s.), kaleme aldig1 eserlerini, mektuplarim
ve dile getirdigi diisiincelerini biitiiniiyle Kur’an ayetlerine ve Peygamberimiz (s.a.)’in siinnetine
dayandirmakta; kurtulus igin Kur’dn ahkdmina ve Efendimiz (s.a.)’in slinnetine itaatin zartri oldu-
gunu siklikla dile getirmektedir.

Biz bu tebligimizde, Imam-1 Rabbani hazretlerinin yazilarinda yer verdigi, isaret ettigi, tefsir ve
izah etmeye galigtigi, delil olarak getirdigi ayetlerden hareketle onun Kur’an ayetlerini anlama ve
yorumlama yontemini tespit etmeye galisacagiz.

Bu tespiti yaparken de rivayet tefsiri yontintinden ayeti ayetle, dyet-i kerimeleri Hazreti Peygamber
(s.a.)'in s6zleriyle ve dyet-i kerimeleri sahdbe stzleriyle tefsirini misalleriyle arz edecegiz.

Yine dirayet tefsiri yoniinden ayetleri nasil tefsir ve izah ettigini gérecegiz.

Ozellikle Imam-1 Rabbani'nin bir tasavvuf nderi olmasi ve Miiceddid-i EIf-i Sani (Ikibininci y1lin yeni-
leyicisi) unvanini tagimasi cihetiyle isari (tasavvufi) tefsir yoniinden ayetleri nasil anlayip yorumladig
gercekten biiyiik bir merak konusudur. Imadm-1 Rabbani’nin “Allah’in sifatlar1 ve O’nunla beraber olma
suuru”; “Allah’a ve Rasiiliine muhabbet”, “Itaat ve ittiba”; “Tarikatin liizGmu”; “Miirgide intisab”; “Zik-
rullah”; “Cehri ve hafi zikir”; “Murakabe”; “Velayet”; “Hatm-i hacegan”; “Rabita”; “Tevessiil ve istigase”;
“Nefs ve nefs tezkiyesi”; “Seyr illallah”; “Haller ve makamlar” gibi tasavvufun alanina giren konulars,

ilgili ayetler 15181nda nasil incelemekte ve dyetlere bu agidan nasil yaklasimlar sergilemektedir?

Biitiin bu hususlar: tefsir ilminin kaide ve esaslarim1 da dikkate alarak ele alacak, degerlendirecek

ve bir sonuca ulagmaya gayret gosterecegiz.

Imam Rabbani’s Understanding and Interpretation of the Qur’anic Verses

Prominent Muslim scholar and Sufi Imam Rabbani locates the entirety of his works, letters and
thoughts in Qur’anic verses and the Sunna of the Messenger of Allah, upon him be peace and bless-
ings. He frequently expresses the indispensable nature of adherence to the Qur’anic rulings and

the Prophetic practice.



In this paper, I will attempt to identity Imam Rabbani’s particular method of understanding and
interpreting the Qur’anic verses with reference to the verses he includes, alludes to, endeavours to
interpret and provides commentary on, in substantiating his arguments.

In doing so, I will present his commentary of Qur’anic verses by means of other verses, the tradi-
tions of the Prophet, upon him be peace and blessings, and with the words of the Companions, from
the perspective of riwaya (historical) exegesis.

Again, we will see the manner in which he provides commentary and interpretation of the Qur’anic
verses from the perspective of diraya (textual) Qur’anic commentary.

In particular, Imam Rabbani’s being a Sufi leader and with respect to his assuming the title, Mu-
jaddid Alf Thani, the manner in which he understands and interprets the Qur’anic verses from an
ishari (Sufi) perspective is a great topic of interest. How does Imam Rabbani examine such themes
pertaining to the Sufi discipline as “the Attributes of Allah and the consciousness of being with

9 « ” « » «

Him,” “love of Allah and His Messenger,” “obedience and adherence,” “the necessity of tariqa,” “at-

” ”

tachment to the spiritual guide,” “remembrance of Allah and mentioning His names,” “recollection

with the tongue and recollection with the heart (dhikr khafi and dhikr jahri),” “self-examination

” o«

(muraqaba),” “friendship with God (walaya),” “ congregational recollection (khatm al-hajagan),”

9«

“affinity (rabita),” “mediation and aid (tawassul and istighatha),” “the nafs and its purification,”
“spiritual journeying (sayr illallah)” and “spiritual states and stations” in the light of the relevant
verses and what kinds of approach does he demonstrate towards these verses of the Qur’an from

such a standpoint?

In this paper, I aim to discuss and evaluate all these issues in consideration of the rules and prin-
ciples of the science of tafsir, and draw a conclusion therefrom.
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imam-1 Rabbani’nin Kur’an ve Siinnete Dayali Tasavvuf Gériisii

Suleyman DERIN

Prof. Dr., Marmara Universitesi ilahiyat Fakiltesi

Sifiler igin tarih boyunca en biiylik sikinti tasavvufun Kur’dn ve siinnet ile olan uygunlugunu
koruma hususunda olmustur. Zira zaman zaman stfilerin miisdhede ettikleri ilham, kesif, cezbe
ve sekir halleri fikih ve kelam acisinda ciddi problemler ortaya gikarmistir. Bu tebligimiz iméam-1
Rabbani'nin gerek kelam, gerekse de fikih agisindan tasavvufun problematik yonlerine getirdigi
yeni bakis agisini ele alacaktir. Kesif ve ilhamin giivenilirligi, ibadetlerin fazilet siralamasi, rihani
egitim metodu, riyazat ve zikir gibi muhtelif konularda Imadm-1 Rabbani’nin getirdigi yeni yorumlar
giiniimiiz insan1 i¢gin de tazeligini korumaktadir. Teblig buna benzer konularda onun goriisleri ya-
ninda diger stfilere getirdigi elestirileri de ele alacaktir.

Imam Rabbani’s Qur’an and Sunna-Oriented Approach to Sufism

The greatest difficulty for Sufis throughout history has related to maintaining the congruity of Su-
fism with the Qur’an and Sunna, for the inspiration, spiritual discovery and states of ecstasy and
intoxication that Sufis observe from time to time have brought about serious concerns in relation
to jurisprudence and theology. This paper will examine the new perspective that Imam Rabbani
brings to the elements of Sufism that are problematic in terms of theology or jurisprudence. The
new interpretations and insights that Imam Rabbani brings to various issues such as the reliability
of discovery and inspiration, the grading of the virtue of acts of worship, the method of spiritual
education, austerity and remembrance of Allah, maintain their freshness for the people of the mod-
ern world. Alongside a discussion of his views on similar topics, this paper will look at his criticisms
of other Sufis.



Tasavvufun Temel Prensipleri: Ahmed Sirhindi’nin Mektibat’indan Bu Konuda Neler
Ogrenebiliriz?

Arthur F. BUEHLER

Prof. Dr., Religious Studies Programme, Victoria University, Wellington, New Zealand

Tasavvufun meta-prensipleri tasavvufun bizzat siifilerin kendileri tarafindan agiklanmis olan pren-
siplerin temelinde var olan prensiplerdir. Bu meta-prensiplerin birincisi sayet stifizm (daha uygun
ifadesiyle tasavvuf) bir siifi olma siireci ise, o hélde sifileri aragtirma ve degerlendirmenin 6nde
gelen baglami (davranigsal veya diisiinsel) tasavvufi uygulamalardir. Diger tiim baglamlar (siyaset,
kiiltiir ve edebiyat gibi) ikincildir. Bunu miiteakiben bu yaz1 diger meta-prensipleri ele alacaktir,
mesela dar bir makamda olanin nasil daha genis bir suur seviyesinde olan siifiyi degerlendireme-
yecegini; siibjektif tefekkiir gelisiminin nasil 6znellik arasi (intersubjective) geligsimle 6rtiismesinin
zaruri olmadigini; ve tasavvufi uygulamanin tabiatinda nasil herhangi bir toplumun ¢ogunluk ni-
fusu ile aykir1 oldugunu agiklamak gibi. Bu tebligin genel hedefi akademisyenlerin tasavvufa yakla-

simlarinin gergevesini genisgletmektir.

Meta-principles of Sufism: What can we learn from Ahmad Sirhindi’s Maktubat?

Meta-principles of Sufism are those that underlie the principles of Sufism articulated by Sufis them-
selves. The first of these meta-principles is that if Sufism (properly speaking tasawwuf) is the pro-
cess of becoming a Sufi, then Sufi practice (behavioral and contemplative) is the primary context for
studying and evaluating Sufis. All other contexts (like politics, culture, and literature) are second-
ary. Following from this, the paper will look at other meta-principles, for example, explicating how
one at a more constricted station cannot evaluate a Sufi at a more expansive level of consciousness;
how subjective contemplative development does not necessarily overlap with intersubjective devel-
opment; and how Sufi practice is inherently contrarian to the vast majority of the population of any
society. The overall intent of this paper is to expand the context of how academics approach Sufism.
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Mektiibat-1 Rabbani’de Tanimlanan irsad Kutbunun Ricali’l-Gayb Hiyerarsisi icindeki
Yeri

Dilaver SELVi

Doc. Dr., Kastamonu Universitesi ilahiyat Fakiiltesi

Bashigini verdigimiz bu tebligimizde iki ana konu ele alinacaktir. Once ricalii’l-gayb’in tarifi, tanimu,
kavramin tarihi stireg icerinde kazandig1 manalar, stfilerin ricalii’l-gaybi bir sistem iginde sirala-
mas1 ve bunun tarihi seyri, konuyu inceleyen temel eserler, bu konudaki farkli yaklagimlar, ricali’l-
gaybi1 olusturan abdal’la ilgili rivayetlerin tesbiti ve degerlendirmeler inceleme konusu yapilacaktir.

Tebligin ikinci kismini, Imam-1 Rabbaninin mektublarinda tanimladig1 ve degisik yonleriyle ta-
nmittig1 6zellikle 260. mektubunda vasiflarini saydigy, biitiin velilerin ve mii’'minlerin feyiz kaynagi
gordiigli insdn-1 kamilin, kendi ifadesiyle kutbu’l-irsddin ricalii’l-gayb icindeki yerini ve gorevini
tespitler olugturmaktadir. Teblig, genel bir degerlendirmenin yapildigi sonug boéltimi ve kullanilan
kaynaklarin listesiyle tamamlanacaktir.

The Place of the Qutb al-Irshad Identified in the Maktubat-i Rabbani, in the Rijal al-

Ghayb Hierarchy

Two key subjects will be examined in this paper. The definition and description of Rijal al-Ghayb, or
the Men of the Unseen, the meanings that the concept has acquired historically, the Sufis’ locating
Rijab al-Ghayb within a particular system and its associated historical trajectory, the key works ana-
lysing the concept and diverse approaches in this regard, identification of narrations concerning
the ‘abdal making up the Rijal al-Ghayb and interpretations of these, will first be explored.

The second part of the paper is comprised of a discussion of the place and role of al-insan al-kamil
within the Rijal al-Ghayb. Imam Rabbani defines al-insan al-kamil, in his own words the Qutb al-
Irshad, in his letters and introduces with their different facets, in particular relating their character-
istics in his 260th letter, and he sees them as the source of spiritual or intellectual inspiration for all
friends of Allah and the believers. The paper will be concluded with a general evaluation as well
as a list of resources.



imam-1 Rabbani’nin Vahdet-i Suhiid Diisiincesi ve Bunun Tasavvuftaki Etkisi

Muhammad Igbal MUJADDIDI

Prof. Dr., Government Islamia College, Department of History, retired, Lahore, Pakistan

Tasavvufun Miisliiman dinyaya tanittig1 iki kavram bulunmaktadir. Bunlardan birincisi “Vahdet-i
viicid” (Varhigin birligi) ve ikincisi de “Vahdet-i suhtid”dur (alemi golge olarak gérmek). Birinci dii-
siince erken donem sifiler arasinda mevcuttu. Ibnii’l-Arabi bu konuya edebi seklini vermis ve bu
teori iizerine eserler kaleme almigtir. Stifilerin birgogu bu diistinceyi kabul etmekte ve buna uygun
olarak uygulamalara baglamiglardir. Baz stifiler ise bu teoriyi elestirmektedirler. Ibnii’l-Arabi’nin
kitaplari izerine birgok serh yazilmigtir. Sekizinci asirda Fars iilkesinde yagamis Seyh Alau’d-Devle
Simnani isimli (6. 136/736) “Vahdet-i suhtid” fikrini kesf yoluyla bulmus olan bir sifi vardi. Seyh
ibnii’l-Arabi gibi onun da birgok takipgisi vardi. O da kitaplar derlemis ve bu teoriyi tartismist.
Talebelerinden bazilarini fikirlerini agiklamak {izere Miisliiman diinyaya gonderdi. Talebeleri
Hindistan’da Seyh Serefuddin Maniri'nin hankahini ziyaret ettiler. Seyh onun “Vahdeti suhtad”

konusundaki goriiglerini kabul etti.

On birinci / On yedinci asirda Imam-1 Rabbani Seyh Ahmed Sirhindi (6. 1034/1614) tstad: Seyh
Héace Bakibilldh’a (6. 1012/1603) yirmi mektup yazdi. Mektuplarindan birinde (no. 12, cilt 1) sey-
hine meshur sifilerin birgok kitabini talim ettigini fakat Seyh Simnani’'nin goriisleri ile uyustugu-
nu s6ylemektedir. Hace Bakibilldh Seyh’in suhtidunun oldukga tam oldugunu yazmaktadir. Hace,
“Vahdet-i viicd”un siilikun dar bir yolu oldugunu diisinmekteydi. Hindistanli biiytik keldmci
Seyh Abdiilhak Muhadis’e “Vahdet-i viictid”un dar bir yol oldugunu ayne’l-yakin ile bilmesi gerek-
tigini soylemisti. Fakat genis olan yol yani “Vahdet-i suhiid” onun tizerindedir. Parmaklariyla isaret
ederek siklikla bu geng adamin (yani Seyh Ahmed Sirhindi'nin) yardimiyla “Vahdeti suhtid”un
gerceginin farkina vardim. Bu diislince tedviri olarak onun diigiincelerinde gelisti. Takipgilerinden
birgogu ona yazdig1 mektuplarda bunun ne anlama geldigini agiklamasini istemiglerdi.

Miisliiman diinyanin baz1 alimleri ondan teorisini agiklamasini istediler. Bazilar1 onun diigiince-
sini savunan eserler yazdilar ve digerleri bunun karsisinda benzer tartismalar derlediler. Imam-1
Rabbéni “Vahdeti suhid” fikrini uygulamalar1 esnasinda kullanmaya bagladi. Sonuglar farkliyd:
ve “Vahdet-i viicid” uygulamasindan daha iyiydi. Takipgileri bu gatisma {izerine bazi énde gelen

eserler kaleme aldilar.
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Fakat XVIIIL. ve XIX. asirlarda ulema bu fikirler arasinda bir farkliligin olmadigini ortaya koymus-
lardir. Stfiler ve bu dénemin alimleri abarttiklari, hedeflerini kaybettikleri, birbirlerini kafirlikle
suglamaya bagladiklar: igin, Seyh Muhammed Muradtang Kashmiri (6. 1131h.) Sulhu’l-Ferikayn fi
men’i tekfiri’l-muvahhidin baglikli ok 6nemli bir eser kaleme almigti.

Sah Veliyyullah Muhadis Dehlevi de bu iki teori arasinda farkin olmadigini ilan etmisti.

Imam Rabbani’s Concept of Wahdat al-Shuhud and its Impact on Sufism

There are two concepts of Sufism introduced in the Muslim world, First is Wahdat al-Wujud (unity
of existence) and the second is Wahdat al-Shuhud (existentale unification). The first idea existed
among the early Sufis, Shaykh Ibn ‘Arabi gave it the literary shape and wrote some books on this
theory. Many of the Sufis accept this idea and began to practice according to this way, some Sufis
criticize this theory. Many commentaries have been written on the books of Shaykh Ibn ‘Arabi.
There was a Sufi in 8" century in Persia: Shaykh Ala-ul- Daula Simnani (died 736/136) who discov-
ered by his kashf the idea of Wahdat al-Shuhud. Like Shaykh Ibn ‘Arabi he has not many followers,
he also compiled some books and discussed the theory. He sent some of his followers to the Muslim
world to explain his ideas. His students visited India, the Khankah of Shaykh Sharf al-Din Maniri.
The Shaykh accepted his thoughts on Wahdat al-Shuhud.

In 11th /17th century Imam Rabbani Shaykh Ahmad Sirhindi (d. 1034/1624) wrote about twenty
letters to his Shaykh Khwaja Baqi Billah (d. 1012/1603). In one of his letters (No. 12 vol 1.) he told
his Shaykh that he had studied many books of the well-known Sufis but had complete harmony
with the ideas of Shaykh Simnani. Khwaja Baqi Billah wrote that the Shuhud of the Shaykh is
quite complete. The Khwaja considered that Wahdat al-Wujud is a narrow way of Suluk. He told
to the greatest theologian of India Shaykh Abdul Haq Muhadis that he has to know by Aiyn-ul-
Yaqeen that the Wahdat al-Wujud is a narrow way. But the grand road is above iti.e, Wahdat
al-Shuhud. He often used to say to pointing out of his fingers that by the help of this young man
(i.e, Shaykh Ahmad Sirhindi), I have happened to know fact of Wahdat al-Shuhud. This idea de-
veloped in the thoughts of him gradually. Many of his followers asked him for its explanation in
his letters to him.

Some Scholars of the Muslim world requested him to explain his theory. Some of them wrote books
in defense of his idea and other compiled same discourses against this. Imam Rabbani began to use



the idea of Wahdat al-Shuhud during his practices. The results were different and better than Wah-
dat al-Wujud’s way of practice. His followers wrote some notable books on this controversy.

But in 18th and 19th centuries the ‘Ulama proved that there is no difference between these two
ideas, because the Sufis and ‘Ulama of these centuries were exaggerating and lost the goal, they
began to infidel each other, Shaykh Muhammad Muradtang Kashmiri (d. 1131 AH.) compiled very
important book entitled Sulh al-Fariqayn fi man’i Takfir al-Muwahhidin.

Shah Wali-Ullah Muhadith Dehlavi also declared that there is no difference between these two
theories.
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imam-1 Rabbani Hazretlerinin Tecdid Anlayisi ve Miiceddidligi

Ekrem Bugra EKINCI

Prof. Dr., Marmara Universitesi Hukuk Fakdiltesi

Hazreti Peygamber, bir hadis-i serifinde, “Her yiiz senede bir miiceddid gelir. Bu dini kuvvetlendi-
rir”. Din genislemez; ama hadiseler gogalir. Zamanla zuhur eden ve gelisen hadiselere Islamiyeti
tatbik etmek, biiyiik hizmettir ve bu hizmet miiceddidler tarafindan yerine getirilmistir. Hicrl XI.
ve miladi XVI. asir Hindistan alimlerinden imam-1 Rabbani Seyh Ahmed Sihrindsi, siyasi ve sosyal
bakimdan hayli karisik bir zeminde, Miislimanligin zayif diistiigi bir zamanda, keldm ve fikih
ilmindeki miitdlaalariyla, bilhassa tasavvuftaki hizmetleriyle miiceddid vasfina layik gortilmiistiir.
Hatta zamaninin 6nde gelen alimlerinden Abdiilhakim Siyalkuti tarafindan miiceddid-i elf-i sani
(ikinci bir yihn miiceddidi) olarak tavsif edilmistir. Imam-1 Rabbani'nin kendi ifideleriyle, diinya-
nin ménevi karanhklara gomiildiigii zamanlarda, hemen her bin yilda nasil ulii’l-azm bir peygam-
ber gonderildi ise, Restilullah'in nurlarinin karardigi bininci yilda da hadis-i gerifte Beni Israil pey-
gamberlerine benzetilen Islam alimlerinden de bunlarin yerini tutmak tizere marifet sahibi, alim ve
arif zatlar gonderilmistir. Iste Imam-1 Rabbani’nin, bu sifat1 hakkiyla tasidig1 goriilmektedir. O’nun
bildirdigi yeni marifetleri, feyizleri, 6nceki velilerden higbiri bildirmemis; tasavvufun hakikatleri-
ne dair bu derin mevzilardan daha evvel kimse bahsetmemigtir. O'nun sagilacak ilimlerine, Zat-i
ﬂéhi’ye jit mArifetlerinden, temiz ahlak ve héallerinden, mevAacid, tecelliler ve zuhurlar bildiren
s0z ve yazilarindan bu iyi anlagilmaktadir. Bilhassa zaman iginde tiirlti sekillere sokulan vahdet-i

viicidun méanasin ortaya koymasi, bu vasfinin en mithim eserlerinden biri olmustur.

Imam Rabbani’s Approach to Renewal (Tajdid) and His Role as Renewer

In one of his Prophetic Traditions, the Messenger of Allah, upon him be peace and blessings, states,
“Truly, Allah shall send forth for this Community, at the onset of every hundred years, someone
who will renew their Religion for them.” Religion does not broaden, but events grow in number.
Applying Islam to events appearing and developing in time is a great service to humanity and this
service has been carried out by renewers or revivers (mujaddids). Imam Rabbani, Shaykh Ahmad
Sirhindi, an Indian scholar from the eleventh Islamic century and the sixteenth century of the
common era, has been deemed deserving of the title mujaddid by virtue of his views in the fields
of Islamic theology and jurisprudence, as against a considerably complicated historical backdrop
both politically and socially at a time when Muslims had weakened, especially with his service to



humanity in Sufism. He has even been characterised by one of the prominent scholars of the day,
‘Abd al-Hakim al-Siyalkuti, as Mujaddid al-Alf al-Thani (Renewer of the Second Millennium). In the
words of Imam Rabbani himself, just as a Messenger of determination or perseverance (Ulu’l-’Azm)
was sent every thousand years when the world had been buried under spiritual darkness, in the
thousandth year of the dimming of the lights of Allah’s Messenger, scholars endowed with ma’rifa,
from among the Muslim scholars likened to the Messengers of the Children of Israel in a Prophetic
Tradition, were sent in their place. It can be clearly seen that Imam Rabbani deservedly carries
this attribute. The fresh intimate knowledge and overflowing spiritual grace that he revealed were
not revealed by any saints before and no one had until that time made mention of such profound
matters in relation to the truths of Sufism. His astonishing knowledge is clearly evident from his
intimate knowledge pertaining to the Divine essence, his pure character and manner, and from
his words and works revealing his states of ecstasy, his manifestations and self-disclosures. In par-
ticular, his setting forth the meaning of the concept of Wahdat al-Wujud, or “Oneness of Being” or
“Unity of Existence,” which has assumed all sorts of forms over time, constitutes one of the most
significant signs of this characteristic.
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Safilerin Varlik Anlayisinda ittifak ve Tehéafiit Meselesi:
Vahdet-i viiciid ve Vahdet-i suhiid’u Anlamak

Ekrem DEMIRLI

Doc. Dr., Istanbul Universitesi ilahiyat Fakiltesi

Bir bilimde kullanilan yontemin dogruluk 6lgiitlerinden birisi, miintesiplerinin goriigleri arasindaki
tutarhiliktir. Gazzali'nin metafizikci filozoflara yonelik elestirilerinde en etkili kavram filozoflarin
goriis ayriliklarina atif yapan ‘tehafit’ tabiri idi. Gazzali bu tabiri kullandiginda metafizigin biitiin
iddiasin yok ettigi gibi aslinda sofistler ile Platon ve Aristo ile gelisen metafizik gelenek arasindaki
bir farkliliga da isaret etmekteydi. Sofistlerin bilginin kesinligini reddederek ‘goreceli’ bir varlik
ve bilgi anlayisim1 savunurken metafizikciler bilgide kesinlik fikrini esas almislardi. Gazzali me-
tafizikgileri tutarsizlikla elegtirirken aslinda sofistlerin dile getirdikleri elegtiriyi tekrarlamig oldu.
Ancak su soru geride kald1: Acaba herhangi bir disiplinde ‘tehéafiit’ suglamasini uzaklagtiracak bir
yontem bulunabilir mi? Tasavvuf, insani hakikate ulastiran bir yénteme sahip oldugunu beyan etti.
Bu siireg Gazzali 6ncesindeki tasavvuf anlayisinda fikih-keldm ilim gelenegiyle uzlagma siirecinde
daha ‘belirsiz’ ve smirh bir dille anlatilsa bile Ibnii’l-Arabi’yle birlikte metafizik bir iisliba kavus-
tu. Bunun neticesinde ise metafizikten beklenen sorunlarla karsilagti. Bunlarin baginda tutarh bir
yontemin bulunup bulunmayacagiydi. Sadreddin Konevi ve Ibnii’l-Arabt gibi stifiler biitiin stifilerin
aymi goriiglere sahip olduklarini iddia ederek tasavvufi yontemin sahihligini savunmusglardi. Yu-
nus Emre’nin “Yiiz bini birdir dervisin, arada agyar gerekmez” seklinde dile getirdigi bir diisiin-
ce, Ibnii’l-Arabi ve Konevi'nin bakis acisim da yansitir. Bu nedenle “vahdet-i viictid”un neticele-
rinden birisi biitiin stifilerin aym1 diisiince ekseninde ittifak ettiklerini ortaya koymaktir. Imam-1
Rabbéani’nin “vahdet-i viicid” izerindeki elegtirileri en azindan belirli bir 6lgiide bu ittifaki bozuyor
goriinmektedir. Tebligimizde sorumuz sudur: Acaba Imam-1 Rabbani’nin “vahdet-i suhtid” kavrami
altinda dile getirdigi diisiinceler tasavvuf iginde bir ‘tehafiit’ diizeyinde kirilmaya yol agabilir mi?

Agreement and Incoherence in the Sufis’ Approach to Existence:

Understanding Wahdat al-Wujud and Wahdat al-Shuhud

One of the standards used in determining the accuracy of the method employed in a given disci-
pline is the consistency between the views of its adherents. The most effectual concept employed in
Ghazali’s criticism of the metaphysicist philosophers was the term ‘tahafut’ (incoherence), referring



to the difference in opinion between the philosophers. Just as Ghazali shattered the entire claim of
metaphysics in his use of this expression, he actually pointed to a divergence between the tradition
of metaphysics developing between the sophists and Plato and Aristotle. While Sophists defended
a ‘relativistic’ understanding of existence and knowledge, rejecting the absolutism of knowledge,
metaphysicists took the notion of certainty in knowledge as their basis. In accusing the metaphysi-
cists of incoherence, Ghazali in effect repeated the criticism voiced by the sophists. However, the
following question remained: Could a method be found to remove accusations of ‘incoherence’ in
any given discipline? Sufism announced that it possessed the method enabling the human being
to reach the truth. Even if this course was elucidated in a more ‘indistinct’ and limited language in
the reconciliation process with the discipline of jurisprudence and theology in the pre-Ghazalian
Sufi understanding, it acquired a metaphysical mode with Ibn ‘Arabi. As a consequence, however,
he encountered issues unsurprising in metaphysics. Heading these was the question of whether or
not a consistent method could be found. Claiming that they possessed views identical with those
of all Sufis, such Sufis as Sadr ad-Din Konawi and Ibn ‘Arabi defended the authenticity of the Sufi
method. Yunus Emre’s view, which he articulates by means of the statement, “One hundred thou-
sand dervishes are one and the same, there are no need for others in between,” is also reflective of
Ibn ‘Arabi and Konawi’s standpoint. For this reason, one of the outcomes of Wahdat al-Wujud, the
Unity of Existence, is to putting forth the notion that all Sufis agree on the same thought axis. Imam
Rabbani’s criticisms of the Unity of Existence appear to disrupt this agreement, at least to a certain
extent. The question addressed in this paper is the following: Can the thoughts which Imam Rab-
bani voices under the concept of “Wahdat al-Shuhud”, or the Unity of Witnessing, pave the way for

a split within Sufism in the order of ‘incoherence’?
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imam-1 Rabbani’nin Mektuplarina Gére Fikih Anlayisi

Ahmed Hamdi YILDIRIM

Arastirmaci-Yazar, Ilmi Arastirmalar Merkezi (ILAM) istanbul

imam- Rabbani’nin galismalarini inceleyen kimse onun fikhi meselelere asina, Hanefi fikhina ve
kargilastirmali fikha vukifiyetinin genis ve ince fikhi bilgilere vakif oldugunu goriir.

Imam-1 Rabbani’nin eserlerini gézden gegiren kimse onun seriati tarikattan iistiin tuttugunu, ona
gore tarikatin geriata tabi ve ona boyun egmis oldugunu goriir. Boylece o, zaman zaman seriatin
gereksizligine, zaman zaman da geriattan sapmaya cagiran fitne atesini sondiirmiistiir. O yiiksek
sesle tarikatin serlatin hizmetkéar: oldugunu, onun emrine boyun egdigini, seriatin giizelliklerinin
makamlardan, hallerden ve miisdhedelerden daha yiice ve yiiksek oldugunu, bir tek ser’1 hiikkiimle
amel etmenin binlerce yil miicdhededen daha faydali oldugunu, stinnete uyularak yapilan kay-
lulenin siinnete uymadan geceyi ihya etmekten efdal oldugunu, helallik ve haramlik konusunda
stfilerin amellerine itibar edilmeyecegini, bilakis bu konuda Kitap, Stinnet ve fikih kitaplarindan
delile ihtiyac oldugunu, dalalet ehlinin riyazat ve miicdhedelerinin Hakk’a yaklagsmay: degil uzak-
lasmay1 ve kovulmay: gerektirecegini kuvvetle ve cesaretle haykirip ilan etmistir.

Bu tebligde imam-1 Rabbani'nin isaret ettigi ve tartistigi fikhi konular ortaya koymaya ve fikhi me-
lekesini tanitmaya calisacagiz.

Imam Rabbani’s Approach to Jurisprudence in Accordance with His Letters

A person examining Imam Rabbani’s works comes to see that he is conversant with jurisprudential
matters, has sound command of the Hanafi legal school and comparative jurisprudence, and pos-
sesses detailed knowledge of Islamic jurisprudence.

One reviewing Imam Rabbani’s writings also observes his holding the shari’a above tariqa and that
the latter is, accordingly, subordinate and resigned to the former. In this way, he has extinguished
the flames of dissension calling for deviation from the shari’a or asserting its redundancy. He has
strongly, boldly and vociferously proclaimed that the tariqa is servant and submissive to the shari’a,
that the goodness of the shari’a is loftier and far more exalted than the spiritual states, stations and
visions, that acting upon a single ruling of the shari’a is more propitious than thousands of years
of striving, that a mid-morning nap (qaylula) carried out in observance of the Prophetic practice is



more meritorious than spending the night in worship without following the Sunna, that the deeds
of Sufis cannot be relied upon in the matter of the prohibited and permissible but that there is a
need for evidence from the Qur’an and books of Sunna and jurisprudence therein, and that the
austerities and struggles of the transgressors necessitate not nearness to Allah but drawing away
from and being banished by Him.

In this paper, an attempt will be made to present the jurisprudential matters which Imam Rabbani
indicates and deliberates upon, and introduce his aptitude and expertise in Islamic jurisprudence.
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imam-1 Rabbani’nin Kelamci Kisiligi

Talha Hakan ALP

Arastirmaci-Yazar

imam- Rabbani, gerek bazi tasavvufi soylemler karsisindaki elestirel yaklasimi, gerek tasavvuf ter-
minolojisine sagladig: katk: sebebiyle tasavvuf tarihinin 6nemli simalar1 arasinda yer almistr.

Ancak Imam-1 Rabbani, stifi ya da 1slahatci kisiligini merkeze alan galismalara inhisar ettirildiginde
onun kimligini tamamlayan diger boyutlar ihmale ugrayabilir. Imam-1 Rabbani'nin kimligine sekil
veren kelamar kisiligi bunlarin basinda gelir.

Imam- Rabbani’nin kelama kisiligi, stifi kisiliginin vuziiha kavusmasi agisindan da son derece
onemlidir. Ciinkii Imam-1 Rabbani’nin kelama kisiligi tasavvufi séyleminde de aktif bir rol oyna-

mastir.

Ibnii’l-Arabi tasavvuf 6gretisini felsefi kavramlar1 kullanarak tesis ederken Imam-1 Rabbani tam
karg1 kutupta yer alarak tasavvuf 6gretisini Ehl-i siinnet keldaminin nazariyelerine paralel bigim-
de ele almistir. Bunun igin felsefecilerle kelamcilar arasinda tartisma konusu olan birgok mevzi
imam-1 Rabbani ile ibnii’l-Arabi arasinda da tartisma konusu olmus, ibnii’l-Arabi bu konularda
felsefecilerin yaninda yer alirken Imam-1 Rabbani kelamcilarin yaninda yer almistir.

Sunun 6zellikle altin1 gizmeliyiz; Imam-1 Rabbani sadece ihtiya¢ halinde kelamcilarin goriislerin-
den yararlanan miicerred kelam tiiketicisi degildir. Imam-1 Rabbani kelam problemlerini &zgiin
bigimde degerlendirmis, orijinal miitalaalar ortaya koymus bir sahsiyettir.

Zaman zaman keldmi kavramlara kattig1 derinlik, zaman zaman bazi keldmi nazariyelere getirdi-
gi elestiriler ve bilhassa bir sifi olarak ortaya koydugu bazi izah tarzlar: keldm ilmine sunulmus
o6nemli birer katkidir.

Dolayisiyla Imam-1 Rabbani siifi kimligi kadar kelsmci kimligiyle de etrafli bir aragtirmay1 hak edi-

yOr.

isbu tebligde cesitli 6rnekler iizerinden Imam-1 Rabbani’'nin, ézellikle bir siifi sifatiyla keldm ilmine
kattig1 zenginlik ele alinacak, keldmeci kisiligi aydinlatilmaya galisilacaktir.



Imam Rabbani as a Theologian
Imam Rabbani has taken his place among the key personalities of Sufi history, whether by virtue
of his critical approach in the face of certain Sufi discourse or his contribution to the Sufi lexicon.

However, where Imam Rabbani is confined to studies centred on his Sufi or reformist personality,
the other dimensions completing his personality can be overlooked. Imam Rabbani’s identity as a
scholastic theologian shaping his personality is at the fore of all these.

Imam Rabbani’s role as a theologian is of utmost importance with regards to the clarification of
his Sufi personality. This is because his role as a theologian has played an active role in his Sufi
discourse.

Whilst Ibn ‘Arabi constructed his Sufi teaching by use of philosophical concepts, Imam Rabbani
has approached his Sufi teaching, taking his place on the exact opposite pole, in parallel to the theo-
retics of Ahl al-Sunna theology. For this reason, many issues that are the subject of debate between
philosophers and theologians have become the subject of debate between Imam Rabbani and Ibn
‘Arabi also. While Ibn ‘Arabi stood alongside the philosophers in these matters, Imam Rabbani took
the view of the theologians.

The following point must especially be highlighted: Imam Rabbani is not a consumer of isolated
theology who makes use of the views of theologians only when necessary. He is a personality who
has evaluated the problems of Islamic theology in a distinctive way and has put forth original views.

The depth he adds to theological concepts now and again, the criticisms he levels against certain
theological theories from time to time and, in particular, some of the methods of explanation he
puts forth as a Sufi are each an important contribution to the theological discipline.

As a result, Imam Rabbani’s theological personality warrants as much attention and comprehen-

sive research as his Sufi personality.

This present study will examine, by means of various examples, the richness that Imam Rabbani
has contributed to Islamic theology, especially within the context of his Sufi character, and an at-

tempt will be made to shed light on his personality as scholastic theologian.
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Mektlbat-1 imam-1 Rabbani’nin Genel Muhtevasi

Mahmut EREN

Arastirmaci-Yazar

Tim zamanlarda, diinyanin 1zdirabi, rehber insan eksikligindendir. Kelamlari sifa, nazarlar1 deva,
sohbetleri ziya olan bu kdmil ve mitkemmil insanlarin iginde bulundugu cemiyetler i¢in gaye, ek-
mek ve sudan 6nce gelmektedir.

Bu mecliste, Islam harsim yiizyillardir gémiilii oldugu yerden cikarip, 6liime mahk{im irfan haya-
timiza bir nefes verebilecek olan gergek iman ve aksiyon sahibi bir Allah dostundan bahsediyoruz.
Yetmis bin evliyanin serdar: piirnazi, ikinci bin yilin miiceddidi olan imam-1 Rabbant (k.s.).

Arifibillah olanlar, her cephesi ayr1 bir goriiniis ve renk olan bir mensure benzer. Bu sebeple iman
rehberleri her cephesiyle ele alinmalidir.

Kéinatin sahibini tanmimak igin peygamberleri, peygamberleri tanimak igin, onlarin ashabini ve
kamil etbaini, onlar1 tanimak iginde, biraktiklar: eserleri tanimak gerekir.

Simdi, sevenlerinden birine “beni tanmiyip, zdtimdan istifide etmek isteyenler, mektibatimi
gok okusunlar” buyuran Imam- Rabbani hazretlerini daha yakindan tanimak icin hep beraber
Mektabat'inin sirh ibarelerinde kisa bir yolculuga gikalim.

Besere ait biitiin kitaplar insana ilim bahsederken, Mektiibdt ise kisiye ilhdm ve irfan lutfeder.
Hakk’1 tanimanin yolu akil ve bilgi olmayip, vecd ve ilhdm olunca Mektiibdt-1 Rabbdni'nin kiymeti
daha da tebelliir eder.

Tipk: tistddim Mahmut Efendi hazretlerinin “Mektiibat olmasaydi az kalsin Mevlay1 bilemeyecek-
tik” demesi gibi.

Dort mezhebin miiftiisii Ali Haydar Efendi'nin de “Mevland’nin Mesnevi’si biiyiik kitaptir. Lakin
[smet Garibullah’in, Risale-i Kudsiyyesi ile, Mektiibat-1 Rabbani’nin yaninda Elif Ba kalir. Glinki
bunlar mesail-i seriyyeyi daha fazla ihtiva eder.” buyurmasi dikkate sdyandar.

Mesnevi’den bir yanik kokusu gelir: “Yandim, pistim, oldum” der Mevlana. Cadmi'nin Nefahat'in-
dan, Safiyyuddin’in Resahat'indan sizan ask sarabimin kokusu mest eder insani. Lakin Imam-1



Rabbani'nin Mektibdtinda ise enbiyaya, ahassul ahassa mahsus olan vuslatin sahvini, marifetin
duruldugunu, kullugun daimi huztrunu bulursunuz. Daglarin bile kaldiramayacag: yiikii insana
yiikleyen Cendb-1 Hakk’a, nasil teslim olunacagini goriirsiiniiz yagsanmisg satirlarda.

The General Contents of the Maktubat-i Rabbani

The affliction of the world is at all times due to the lack of guiding individuals. For communities in
which these perfected and perfecting individuals whose speech is healing, gaze is cure and conver-
sation light, are present, aim and purpose takes precedence over bread and water.

In this assembly, we are referring to a friend of Allah possessing true belief and action who raised
the culture of Islam from the place wherein it remained buried for centuries and who is able to
revive our doomed life of learning - the leader of seventy thousand friends of Allah, the reviver of
the second millennium, Imam Rabbani.

Those endowed with intimate knowledge of Allah resemble a prism, each of the facets of which are
of a different appearance and colour. For this reason, such guides to belief must be discussed with
respect to all of their aspects.

In order to know the Owner of the Universe one must know the Messengers and Prophets, know
the Companions and perfected followers in order to know the Messengers, and the works and
legacy of the Companions and perfected followers in order to know them themselves.

Now, let us altogether embark upon a short journey of the mysterious inscriptions of the Maktubat
in order to become better acquainted with Imam Rabbani, who said, “May those who wish to know
and draw benefit from me read my Maktubat often.”

While all books belonging to humanity confer knowledge upon the human being, the Maktubat
bestows inspiration and direct knowing to a person. When the path to knowing Allah becomes, not
reason and information but ecstasy and inspiration, the value of the Maktubat-i Rabbani becomes

even more pronounced.

Just like my esteemed teacher Mahmut Efendi once said, “If it were not for the Maktubat, we were

nearly not going to be able to know our Lord.”

The words of Ali Haydar Efendi, Mufti of the four legal schools, are also noteworthy: “Mawlana’s

b=



Mathnawi is a great work. However, when compared with Ismet Garibullah’s Risale-i Kudsiyye and
the Maktubat-i Rabbani, it remains ABC, as these more so contain matters pertaining to the shari’a.”

A burning smell comes from the Mathnawi, as Mawlana Jalal al-Din al-Rumi says, “I was burned,
cooked and now am.” The smell of the wine of love exuding forth from Jami’s Nafahat and Safi’s
Rashahat entrances a person. In Imam Rabbani’s Maktubat, however, you can find the sobriety of
the union particular to the Prophets and the select of the select, the settling of ma’rifa and the inces-
sant repose of servanthood. You can see exactly how to surrender to Allah Almighty, Who entrusted
upon the human being a burden that even the mountains could not carry, in the lines which were
lived and experienced firsthand.
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imam-1 Rabbani Sirhindi: Hayati, Tasavvufi Gériisleri, iimi ve Dini Cabalan

Yacoub DOUKOURE

Arastirmaci-Yazar, Mali

Bu tebligde, imdm-1 Rabbani'nin dogumu, Hz. Omer’e ulasan soy kiitiigii, babas1 Seyh Abdiilahad,
Imam- Rabbani’'nin ilim tahsili, evlenmesi, seyhi Baki Billah ile karsilasmasi, intisab1 ve seyr u
siiltikiinti tamamlamasi ve Lahor seferi hakkinda bilgi verilmis, onun davet, teblig, terbiye, irsad,
tecdid, niibiivvetin ispati gibi hususlardaki gayretlerine temas edilmistir.

Imama Rabbani’nin mensubu oldugu Naksbendiyye tarikatimin kurucusu, bu tarikatin sartla-
1, esaslari, seyhlik 4dédbi, hatm-i hacegan, miiridin seyhiyle sohbetinin ddabi, zikir, murakabe,
Imam- Rabbani’nin niibiivvet ve velayet anlayisi, tasavvufta meydana gelen baz1 sapmalar, seriat-
tarikat dengesi, farz ve stinnetlerin néfilelerden 6nce olmasi, vahdet-i viictid ve vahdet-i suhtid gibi
tasavvufi konulara bakig1 ortaya konulmaya galigilmigtir.

Imam Rabbani Sirhindi: Life, Sufi Views, Scholarly and Religious Efforts

Information pertaining to Imam Rabbani’s birth, his bloodline extending to ‘Umar, his father
Shaykh ‘Abd al-Ahad, education, marriage, meeting with Shaykh Baqi Billah, affiliation with him
and completion of his spiritual journeying, and his travels to Lahore are presented in this paper
and such issues as his efforts in inviting others, communicating the message, teaching, renewal and
presenting proofs of Prophethood are touched upon.

Imam Rabbani’s views on the founder of the Nagshbandiyya Sufi order of which he is member, the
conditions of the Sufi order, the deportment of a Shaykh, congregational remembrance or khatm
al-hajagan, the etiquette of a disciple’s conversation with their spiritual guide, remembrance of
Allah and recitation of His names, self-supervision, his understanding of Prophethood and friend-
ship with Allah (walaya), deviations in Sufism, the shari’a-tariga balance, the precedence of the
mandatory and sunna acts over the supererogatory, as well as the Unity of Existence and the Unity
of Witnessing, are examined.
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Tibyanii Vesil’e Gore imam-1 Rabbani ve Miiceddidiyye

Yakup CICEK

Prof. Dr., Marmara Universitesi ilahiyat Fakiltesi

Bu tebligde sira ile kisaca “Tibydnii Vesail'e gore Imam-1 Rabbani”; “Terciime-i hali”; “Baz1 s6zleri”;
“Tibydn’a gore Miiceddidiyye tarikati”, “Miiceddidiyye subeleri”, “Miiceddidiyye siiliki keyfiyeti”,
“Ismi zat zikri keyfiyeti”, “On yedi daire”, 1. Imkan alemi, 2. Velayet-i sugra, 3. Velayet- kiibra, 4.
Velayet-i ulya konulan iizerinde durulacak ve bir degerlendirme yapilacaktir. flgili konular Tibydn
Vesail'de 111/98%-107"ye kadar yaklagik on varak iginde anlatilir.

Imam Rabbani and the Mujaddidiyya According to Tibyanu wasa’il
The topics that will be discussed consecutively in this paper are, in brief, “Imam Rabbani according

9« »

to Tibyanu wasa’il, “life history,” “some of his sayings,” “the Mujaddidiyya according to Tibyan,”

”

“branches of the Mujaddidiyya,” “nature of Mujaddidiyya spiritual journeying,” “nature of Ism-i Zat

9«

(the special, or essential, name of God),” “the seventeen circles,” 1. Realm of possibility, 2. Lesser
intimacy (walayat-i sughra) with God, 3. Greater intimacy (walayat-i kubra) with God, 4. The high-
est intimacy (walayat-i ‘ulya) with God. These will be followed by a general evaluation. Associated

topics are expounded in Tibyanu wasa’il in close to ten pages from II1/98*-107".



imam-1 Rabbani Ahmed Sirhindi’nin XVIII. Yiizyil Anadolu Toplumundaki Naksbendilere
Tesirleri

Halil ibrahim SIMSEK
Doc. Dr., Hitit Universitesi ilahiyat Fakiltesi

Imam-1 Rabbani Ahmed Sirhindi’nin (6. 1034/1624) tasavvufi tesirleri sadece kendisinin yasadig1
Hindistan’la smirh kalmamis diinyanin birgok boélgesinde hissedilmistir. Halifelerinin gayretleriyle
onun tasavvuf anlayisi ve diigsiinceleri Miisliimanlarin yagadig1 bolgelere yayilmigtir. Bu tebligde XVIIIL.
yiizy1l Anadolu toplumundaki Miiceddidi hareketin dnciileri ve onlarin miintesiplerinin bazi tasavvufi
meselelere bakisi ele alinacaktir. Ozellikle Anadolu’daki Miiceddidilerin imam-1 Rabbani’yle uyum-
lu veya ondan farkli bir sekilde ortaya koyduklar: tasavvufi goriisler degerlendirilecektir. Tasavvufi
agidan bakildiginda XVIII. yiizyil, Osmanli-Anadolu toplumunun pek gok yonden incelenmesi ve de-
gerlendirilmesi gereken bir donemdir. Mesela bu yiizyilda bir énceki asirda yogunlasan ve medrese
ile tekke gibi iki 6nemli kurumu karg: karsiya getiren Kadizadeliler-Sivasiler arasindaki siddetli tartis-
malar artik olgunlagmis, hatta baz1 sonuglar1 goriilmeye baglamistir. Ancak biitiin tasavvufi hareketler
s0zii edilen uleméa-megdyih tartigmalarinda taraf olmamig veya diger bir deyisle tartismaya girmemistir.
Mesela genelde 6nceden beri ilim camiasiyla baglar: giiclii olan Naksbendiler kendilerini bu iki grup
arasindaki siddetli tartigmalarin disinda tutmusglardir. Ciinki medreselilerin elestirilerine konu olan
sesli zikir, sem4, deverén (raks) vb. bazi hususlar bir kissm Naksbendiler tarafindan agikga uzak durul-
masa bile hakkinda pek de olumlu ifadeler kullanilmayan meselelerdir. Bunda imam-1 Rabbani Ahmed
Sirhindi’ye (6. 1034/1624) nisbetle yayilan Miiceddidi hareketin tesiri s6z konusudur. Ciinkii hareketin
piri Imam-1 Rabbani sozii edilen tarzda tavir sergileyen zatlardan biridir. Fakat Imam-1 Rabbani'nin
yasadigir XVIIL yiizyilldan sonraki asrin Anadolu toplumunda durum biraz daha farklidir. XVIIL. asrin
Anadolu toplumunda yagayan Miiceddidilerin bir kism1 deverdni savunan eserler yazmigtir. Yine on-
lardan bazis1 Mesnevihan olmus ve sema yapmigtir. Bazilar1 miizik dersleri almigtir. Huldsa biitiin bu
gelismeler tebligimizde ana hatlariyla ele alinacaktir.

Imam Rabbani Ahmad Sirhindi’s Influence on the Nagshbandi Sufis in Eighteenth

Century Anatolian Society
The Sufi impact of Imam Rabbani Ahmad Sirhindi (d. 1034/1624) was not restricted to the Indian
subcontinent where he himself lived, but was felt in many regions throughout the world. With the
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effort of his deputies, his Sufi approach and views were extended to regions in which Muslim lived.
In this paper, the pioneers of the Mujaddidi movement in Anatolia and the approach of some of its
followers in relation to certain Sufi matters will be discussed. In particular, the Sufi views of Mujad-
didis in Anatolia, whether consonant with or separate to those of Imam Rabbani, will be evaluated.
When looked at from the Sufi perspective, the eighteenth century is an era in which the Ottoman-
Anatolian society needs to be examined and assessed from a great many facets. For instance, the
fierce debates between the two factions represented by Kadizade and Sivasi, which had intensified
during the previous century and had pitted two important institutions such as the madrasa and
tekke against one another, had now mellowed and certain upshots had even begun to be seen. How-
ever, not all Sufi movements had sided with these debates between the scholars and shaykhs, or in
other words, they chose to remain out of the debate. For instance, the Nagshbandi Sufis, who for the
most part had already strong connections with the scholarly community, kept themselves outside
the fierce debates between these two groups. This was because such issues that were objects of criti-
cism by madrasa proponents as dhikr, sema, deveran (turning of the sema), are those matters which
while not overtly shunned, are not spoken of too favourably by Nagshbandi Sufis. The impact of
the Mujaddidi movement, which spread in connection with Imam Rabbani Ahmad Sirhindj, is in
question here as Imam Rabbani, the Pir of the movement, is one of the individuals displaying such
a stance. However, the situation in Anatolian society in the era following the seventeenth century
during which Imam Rabbani lived was different somewhat. A group of Mujaddidi Sufis living in
eighteenth century Anatolian society wrote works in defence of deveran. Again, some of them be-
came Mesnevi-han (Mathnawi reciters) and performed sema. Some of them took lessons in music.

In short, all these developments will be outlined and discussed in this paper.



Mevlana Hace Naimullah-1 Behrdi¢i’nin Ma’miilat-1 Mazhariyye Adli Eseri ve Tiirkce Ter-
cemesi

Necdet YILMAZ
Dr., M. Esad Cosan Arastirma ve Egitim Merkezi, istanbul

Mevland Hace Naimulldha1 Behraigl (6. 1218/1803), Naksbendiyye-i Miiceddidiyye'nin 6nemli
temsilcilerinden, mizaci ve olaylara yaklasim tarz itibariyle 6zgiin bir sahsiyet olan Semseddin
Habibullah Mirza Mazhar Can-1 Canéan’in halifesidir. Ma’miilat-1 Mazhariyye ve Besdrat-1 Mazha-
riyye adl eserleriyle miirsidinin ve onun tabi bulundugu yolun &zelliklerini kaleme almigtir. Farsga
olarak yazilan Ma’milat-1 Mazhariyye 1858 yilinda Kanpur’da basilmigti ancak bir Tiirkge gevirisi-
nin varligl simdiye kadar bilinmiyordu. Kiitiiphane taramalarimiz da bizi bu 6nemli eserin terceme-

sinin yapilmadigi kanaatine gotiirdd.

Ahmed Ziyatiddin-i Gimiighdnevi'nin ileri gelen halifelerinden Ankarali Ahmed Hilmi Efendi'nin
ozel kiitiiphane ve argivinde yaptigimiz incelemeler esnasinda adi gegen eserin bir tercemesine
tesadif ettik. Tercemesi 1301 tarihinde tamamlanan eser yine bu tarihlerde agik, okunakli, giizel
bir hatla istinsah edilmistir. Miiterciminin ve miistensihinin adini tespit edemedigimiz bu kitabin
Ahmed Hilmi Efendi tarafindan Farsga’dan Tiirkge’ye gevirilmis olma ihtimali yiiksektir.

Bu teblig ile mezkiar eser ve Tiirkge tercemesi ayrintili olarak tanitilacaktir. Kitap Semsed-
din Habibullah Mirza Mazhar Can1 Canan’in siyer, ahlak ve Aadetlerini, Naksibendiyye-i
Miiceddidiyye’nin 6zelliklerini anlatmaktadir. Miitercim Tiirkge’ye gevirme sebebini ise baz1 Hind
kavramlarinin ve 6rfi istilahlarinin kullanilmig olmasindan dolay: pek gok kimsenin istifade et-
mekten mahrum bulundugunu, bu yiizden de genis kitlelerin istifade etmesini temin oldugunu
belirtmektedir.

Mawlana Na’im Allah Bahraichi’s Ma’mulat-i Mazhariyya and its Turkish Translation

One of the important representatives of the Nagshbandiyya-Mujaddiyya, Mawlana Na’im Allah
Bahraichi (d. 1218/1803) is the khalifa (successor) of Shams al-Din Habibullah Mirza Mazhar Jan-
i-Janan, a distinctive personality with respect to temperament and approach to events. With his
Ma’mulat-i Mazhariyya and Basharat-i Mazhariyya, he sets to paper the characteristics of the spiri-
tual guide and the path to which they are affiliated. Written in Persian, the Ma’mulat-i Mazhariyya
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was published in Kanpur in 1858, but its Turkish translation was until now unknown. Our surveys
of libraries lead us to conclude that a translation of this important work had not yet been under-
taken.

However, during our examinations of the private library and archive of Ahmed Hilmi Efendi of An-
kara, one of Ahmed Ziyatiddin Glimiishdnevi’s leading deputies, we chanced upon a translation of
this work. Its translation completed in the year 1301, this work was again copied in a clear, legible
and pleasant calligraphic script. This work, whose translator and copyist we have not been able to
ascertain, was in all likelihood translated from Persian into Turkish by Ahmed Hilmi Efendi.

The aforementioned text and its Turkish translation will be introduced at length in this paper. The
work describes the life, character and customs of Shams al-Din Habibullah Mirza Mazhar Jan-i-
Janan, as well as the features of the Nagshbandiyya-Mujaddidiyya. The translator indicates his
reason for translating the work into Turkish as being the fact that a great many people are unable
to benefit from it due to the Indian concepts and technical terms it contains and that he envisaged
a wider audience making use of it.



imam-1 Rabbani’nin Allame Muhammed ikbal Uzerindeki Tesiri

Ghulam MOEEN UD DIN

Prof. Dr., Punjab University, Lahore, Pakistan

Pakistan’in milli sairi Allime Muhammed ikbal (1877-1938) caginin biiyiik diisiiniir ve entelektii-
ellerindendi ve gériisleri bagimsiz Islam {ilkesi Pakistan’in temeli olmustur. Ingilizce, Farsga ve
Urduca eserleri diinya gapinda {ine sahiptir ve farkli milletlerden arastirmacilar tarafindan hayati,

diistincesi ve sanati lizerine yiizlerce kitap ve makale yazilmigtir.

Muhammed Ikbal Imam-1 Rabbani’nin hayat: ve diisiincesinden son derece etkilenmistir. Imam’in
kuvvetli kisiligini ve Islami ilimler ve tasavvuf sahasmdaki devrimci hizmetlerini 6verdi. Ikbal
eserlerinin birgok yerinde Imam’in sézlerini nakletmektedir. Hayatinda en az iki kez Imam’in Sir-
hind’deki tiirbesini ziyaret etmistir. Ikbal’in imam-1 Rabbani’ye olan baglilig1 ve imdm-1 Rabbani’nin
ikbal’in diisiincesi iizerindeki etkisi bu tebligde ele almmustir.

Influence of Imam-i-Rabbani on Allama Muhammad Igbal

Allama Muhammad Igbal (1877-1938), the national poet of Pakistan, was a great thinker and in-
tellectual of his age and his thoughts become the foundation of an independent Islamic country-
Pakistan. His English, Persian and Urdu works enjoy a worldwide repute and hundreds of books

and articles have been written by the researchers of different nations on his life, thought and art.

Muhammad Igbal was highly influenced by Imam Rahbani’s life and thought. He used to praise
Imam’s strong personality and his revolutionary services in the field of Islamic sciences and Tasaw-
wuf. Igbal quoted Imam’s sayings several times in his works. He has composed some impressive
verses in the praise of Imam Rabbani. He at least twice visited the holy tomb of Imam Rabbani at
Sirhind. Igbal’s devotion to Imam Rabbani and Imam Rabbani’s influence on Igbal’s thought has
been discussed in this paper.
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Balkanlar’da Naksbendilik ve imam-1 Rabbani’nin Te’sirleri

Metin IZETI
Prof. Dr., Makedonya

Tiirk-Islam tarihinin biiyiik bir zaman dilimini olusturan Osmanl Devleti'nin tesekkiiliinde ve geli-
siminde 6nemli rolii olan tasavvuf, sddece dini alanla aldkali bir olgu olarak kalmamas, fikir, felsefe,
mimari, siir ve m@siki basta olmak {izere biitiin ilim ve giizel sanatlara uzanarak ilm1i ve sosyal ha-
yatla ilgili yonlendirmeler yapan bir diisiinme ve yasama tarzi olmustur.

Balkanlar’da tasavvuf akimlar: XIII. ve XIV. yiizyillarda yerlesmeye baslamis olmakla beraber XVI-
II. ve XIX. yiizyillarda tasavvuf, sanat ve sosyal faaliyetler agisindan daha faal olmuglardir.

XIV. ylizyilda Hace Bahduddin Muhammed Naksbend Buhéri (6. 791/1389)’den sonra Nakgbendilik
ismiyle meshur olan bu tarikat tarihi seyri icerisinde Siddikilik, Tayfurilik ve Haceganilik gibi
degisik adlarla amilmistir. XV. yiizyila kadar Naksbendilik olarak devam eden bu tarikat Imam-1
Rabbani (6. 1034/1624) ile birlikte Miiceddidilik koluyla giiclii olarak temsil edilmis, XIX. yiizyilin
bagindan itibdren de daha gok Mevlana Halid Bagdadi (6. 1241/1826) tarafindan kurulan Halidilik
koluyla tinlenmistir. Bu tarikatin Anadolu ve Rumeli topraklarina girmesi, Ubeydullah Ahrar (6.
895/1490)'1n XV. asrin ikinci yarisinda hilafet vererek Anadolu’ya génderdigi Molla ilahi (Abdullah
Siméavi, 6. 896/1481) ve halifeleri véasitasiyla olmustur.

Naksgbendiligin goze garpan en 6nemli 6zellikleri, temkinli “orta yol” bir tasavvuf anlayisi, seriat
kural ve ilkelerine verilen 4zami 6nem, bir yandan temel ilkelerini gozetirken diger yandan yerel,
sosyo-kiiltiirel ortamlara ve degigen sartlara uyum gosterme yetenegidir. Bu tarikatin idari agidan
merkeziyetgi bir yonetim modeli yerine, her kiiltiir sdhasinin kendi mutasarriflari araciligiyla orgiit-
lendigi adem-i merkeziyetci bir yapilanmay: esas almasi Balkanlarin birgok boélgesine girip faaliyet
gOstermesini saglamigtir.

imam- Rabbani’nin Islam diinyasindaki giiclii tesiri ve izleri Balkanlara da yansimis ve énceden
baz1 bélgelerde mevcud olan Naksbendi merkezleri Balkanlarin diger bolgelerine de yayilmis ve
ozellikle Bosna Hersek’te merkezi tasavvufi yol konumuna gecmistir. imam-1 Rabbani’nin diisiince
ve ictihadlar sadece tekke gevrelerinde degil cami ve medreselerde de oldukga yayilmistir.



The Impact of the Nagshbandiyya and Imam Rabbani in the Balkans

Playing a significant role in the formation and development of the Ottoman state, which makes up
a large time period in Turkish-Islamic history, did not remain purely a phenomenon pertaining to
the religious sphere, but has been a manner or thinking and way of life shaping aspects of scholarly
and social life extending from thought, philosophy, architecture, poetry and music to all other dis-

ciplines as well as to the fine arts.

In addition to Sufi currents having begun to take root in the Balkans in the thirteenth and four-
teenth centuries, they were more active in terms of Sufism, art and social activities during the eigh-
teenth and nineteenth centuries.

Becoming known with the name Nagshbandiyya after Muhammad Baha’ al-Din Nagshband (d.
791/1389) in the nineteenth century, this Sufi order was referred to with various names such as
al-Siddiqiyya, al-Tayfuriyya and Khwajagan in the course of its history. Continuing as the Nagsh-
bandiyya until the fifteenth century, this Sufi order was strongly represented with its Mujaddidi-
yya branch by means of Imam Rabbani (d. 1034/1624) and from the beginning of the nineteenth
century onwards, was famous more so through the Khalidi suborder established by Mawlana Kha-
lid al-Baghdadi (d. 1241/1826). The transition of this Sufi order into the Anatolian and Rumelian
lands was by way of Molla Ilahi (‘Abd Allah Simawi, d. 896/1481) to whom ‘Ubayd Allah Ahrar (d.
895/1490) had given authority in the second half of the fifteenth century.

The most salient characteristics of the Nagshbandi Sufi order are its cautious ‘middle way’ ap-
proach, the great importance it places upon the rules and principles of the shari’a and its capacity
to adjust to socio-cultural climates and changing conditions whilst simultaneously adhering to its
key principles. The Sufi order’s assuming a decentralised structure, whereby each of its cultural do-
mains are organised by means of their own provincial governors in lieu of a central administrative
model, has enabled its entry and activity in a great many regions in the Balkans.

Imam Rabbani’s strong influence and impact in the Muslim reflected in the Balkans also, and the
already existing Nagshbandi centres in certain regions spread to other areas of the Balkans, notably
taking on the form of the central Sufi path in Bosnia-Herzegovina. Imam Rabbani’s thought and
interpretations spread not merely to the Sufi lodge surrounds, but to mosques and madrasas more
widely.
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imam-1 Rabbani’nin Orta Asya’ya Etkisi: Musahan Dehbidi Ornegi

Sayfiddin RAFIDDINOV
Doc. Dr., Ozbekistan Fenler Akademisi Alisir Nevai Dil ve Edebiyat Enstitiis, Taskent, Ozbekistan

Musahan Dehbidi, Mahdum-1 Azam Ahmed Késani'nin (1461-1542) yedinci kusak evlddindan
olup, tam ismi Muhammed Musahan Hoca b. Muhammed Isa Hoca b. Muhammed Baba Hoca b.
Muhammed Razik Hoca b. Abdulmumin Hoca b. Hoca Hasim b. Muhammed Emin Hoca (Hoca-i
Keldn) b. Hazret-i Mahdum-1 Azam’dur.

Hem Naksbendi hem Kiibrevi seyhlerinden tahsil géren Musahan Dehbidi, bir Hac yolculugunda
Kesmir'de Imam-1 Rabbani evladindan Seyh Miyan Muhammed Abid Cihanabadi ile tanisir ve ona
intisab eder. Onun huzfirunda tasavvufla beraber tefsir, fikih, hadis, mantik, belagat, sarf, nahiv
ilimlerini de 6grenir.

Musahan Dehbidi; Risdle-i kebir el-fevaid, Nevadir el-madrif, ed-Durr el-mekniin, Diirer el-esrdr ve se-
ned el-ebrdr, Ziibdet el-hakayik, Muhtasar der tasavvuf, Ayn el-medni, Mahzen et-taarruf gibi 6nemli
eserler kaleme almistir.

Musahan Dehbidi eserleri ve irsad galigmalariyla Orta Asya’daki Naksbendi-Miiceddidi kolunu ge-
listiren biiyiik zatlardandir. Bildirimizde bu zatin hayati, eserleri, diistinceleri ve Orta Asya’daki
etkisi iizerinde duracagiz.

Imam Rabbani’s Impact on Central Asia: The Musa Khan al-Dahbidi Example

A seventh-generation descendant of Makhdum-i A’zam Ahmad al-Kasani (1461-1542), Musa Khan
al-Dahbidi’s full name is Muhammad Musa Khan Khwaja b. Muhammad ‘Tsa Khwaja b. Muham-
mad Baba Khwaja b. Muhammad Raziq Khwaja b. ‘Abd al-Mu'min Khwaja b. Khwaja Hashim b.
Muhammad Amin Khwaja (Imam-i Kalan) b. Makhdum-i A’zam.

Educated by both Nagshbandi and Kubrawi shaykhs, Musa Khan al-Dahbidi meets with Shaykh
Miyan Muhammad ‘Abid Jahanabadi in Kashmir during a pilgrimage and becomes affiliated with
him. In his presence, he learns Qur’anic exegesis (tafsir), jurisprudence (figh), Traditions (hadith),
logic (mantiq), rhetoric (balaghat), Arabic grammar and syntax (sarf/nahw) in addition to Sufism.

Musa Khan al-Dahbidi has authored such important works as, Risala al-kabir al-fawaid, Nawadir



al-ma’arif, al-Durr al-maknun, Durar al-asrar wa sanad al-abrar, Zubdat al-haqa’iq, Mukhtasar dar

tasawwuf, ‘Ayn al-ma’ani and Makhzan al-ta’arruf.

With his works and endeavours to teach and guide others, Musa Khan al-Dahbidi is one of the
prominent personalities developing the Nagshbandi-Mujaddidi branch in Central Asia. In this pa-
per, his life, works, thoughts as well as impact in Central Asia will be discussed.
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Seyh Miiceddid-i Elf-i Sani: Hindistan’daki Eserler Hakkinda Bir Arastirma

Tayyeb Sajjad ASGHAR
Dr., Aligarh Muslim University, India

Miiceddidi Elf-i Sani olarak bilinen im4m-1 Rabbani Seyh Ahmed Sirhindi (971-1034 / 1564-1624)
Nakgbendi tarikatina mensup meshur bir Hindistanli stfi idi. Birgok eseri olan birisiydi. En meg-
hur eseri 3 ciltlik Mektiibat-1 Imam-1 Rabbani olarak bilinen eseridir. Daha hayatindayken en fazla
s6hret kazanmis olan eseri mektuplaridir. Bu ylizden Hindistan alt kitasindaki birgok kiitiiphanede
Mekttibat'in birkag niishasinmi bulabiliyoruz.

XIX. asrin ikinci yarisi ve XX. asrin tamami Asya alt kitasinda islami tasavvuf arastirmalarina kars:
artan ilgiye sahit oldu. XIX. asrin altinci on yilinda Seyh Miiceddid’in eserlerinin basilmasina ye-
niden baglandi. Hindistan alt kitasinda Farsga 6nemini kaybetmeye Urduca ise 6nem kazanmaya
bagladig1 igin XX. asirda Seyh Miiceddid’in eserlerinin gogu Urducaya terciime edildi.

Onun popiilaritesi sebebiyle ilim diinyasi onun bazi eserlerinin birgok kez basildigina sahit oldu.
Urduca ve Ingilizce elit kesimin ana dilleri oldugu icin Seyh Miiceddid’in fikirleri Hindistan alt
kitasinda baslica bu iki dilde yayilmisgtir.

Tebligimde:
1. Seyh Miiceddid’in Hindistan alt kitasinda Farsga basilmig olan eserlerini tanitmaya,

2. Seyh Miiceddid’in Urducaya terciime edilmis 6zellikle Hindistan alt kitasinda terciime edilmis
ve basilmig eserlerini tanitmaya,

3. Seyh Miiceddid’in Hindistan alt kitasinda Urduca ve Ingilizce basilmis eserlerini tanitmaya ca-
lisacagim.

Shaykh Mujaddid Alf Thani: A Survey of Works in India

Imam Rabbani Shaykh Ahmad Sirhindi known as Mujaddid Alf Thani (971-1034/1564-1624) was a
famous Indian Sufi of Nagshbandi order. He was a man of several writings. His most famous writ-
ings are his letters known as Maktubat-i Imam Rabbani which are in 3 volumes. It was his collec-
tion of letters that gained most fame and that too in his life time only. Therefore we find a number
of copies of the Maktubat in manuscript form in most of the libraries of the Indian sub-continent.



The second half of the 19" century and the full 20" century witnessed an increasing interest in the
study of Islamic Sufism in the Asian sub-continent. It was the 6" decade of the 19" century that the
publication of the works of Shaykh Mujaddid began. It was the 20" century that most of the works
of Shaikh Mujaddid were translated into Urdu as the Persian language was losing and Urdu was
gaining importance in the Indian sub-continent.

It was his popularity that the world of scholarship saw several editions of his few important books.
Urdu and English were the two main languages in the Indian sub-continent in which the ideas of
Shaykh Mujaddid were propagated as these were the main languages of the elite.

In my article I will try to
1. Introduce all the Persian published works of Shaykh Mujaddid published in Indian sub-conti-
nent.

2. Introduce Urdu translations of Shaykh Mujaddid’s works, specially translated and published in
Indian sub-continent

3. Introduce Urdu and English published works on Shaykh Mujaddid in Indian sub-continent.
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